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INTRODUCTION. 

THE cenfidenceof phi- 
lofbphical fuperiority 
35 which thejnfidel wri- 

ters aflume leaves a ftrong im- 
preffion on young minds. 
Confciouspf this impreffion, 
hut unwilling to huild his be- 
lief on any other foijndation 
than the refult of his own en- 
quiries, the Author of the fol- 
lowing pages, at an early time 
A 2 of 



iv INTRODUCTION. 

of life, refolved on a careful 
perufal and a candid exami- 
nation of the arguments of 
thofe modem Philofophers 
who arrogate to thcmfelvcs 
the honourable title of Free- 
thinkers. He read their writ- 
ings ; and, amazed fometimes 
at their fophiftry, and fome- 

* times at the falfehood of their 
aflertions, he gave vent to the 
warmth of a youthful indig- 
nation, and committed his 

• remarks to paper. Thefe were 
the firft fketches of the Dia- 
logues which are now offered 

to 
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to the Public If it fliould 
be laid that fome names, ref- 
pedable in the world of let- 
ters, are treated with too 
much freedom, he would re- 
ply, that in preparing thefe 
fheets for- the prefs, he was 
unwilling to reftrain the in- 
dignation which he felt at 
Twenty againft the fophiilry 
that would deftroy the deareft 
hope of his heart, the hope of 
yet meeting the deceafed 
friend in another and better 
ftate of exiftencc. 

A 3 Pe^- 



vi iNTRODircTro>r. 

Perhaps it may^ be Caid, 
that here is a confcffion of 
ptejudice: what one earneftly 
wiflies, one eaiily believes. 
Yes, it is fometimes fo ; but 
there are examples to the con- 
trary. An affedionate mo- 
ther who earheftly wiflie& tlie 
recovery of h^f ehUd, will, 
from that very earneftnefs, be 
jealous of every lymptora, and 
alarmed with the fear of death 
in the flighteft danger. When 
one datneftly wiflies for im- 
mortality, like the parent, 
he will be alarmed at every 

pre- 
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pretence whicli offers to dif- 
proye the validity of Jiis te- 
nure, and will view every 
argument not only in its ut- 
pipft force, but often with sl, 
magnifying dread and jcaloufy. 
Aiid thus, that anxiety, which 
fom^ would term prejudice, 
when joined with a want of 
opportunity or capacity to ex- 
amine the fubjedt, by firft be- 
getting a fufpicious alarm in 
the ipcdnd, has been the means 
<?f making more infidels than 
all the writings of Voltaire. 

A4 
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' The artsofinifreprefentation 
andinfinuation,and of alarming 
the uninftru<St(ed, fo eminently 
pofleffed by the infidel writers, 
tannot fail of their effedl on 
the multitude. Without the 
ilrong impreflion of fome 
leading data, one muft be loft 
in the labyrinth of their va- 
rious reafonings, and wander 
about like themfelves, in 
fceptical giddinefs. But thelead-- 
ing data are eafily obtained! 
The Creation difcovers Defign, 
Defign implies Intjelligence, 
there is therefor? a Governing 

Mind : 
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Mind : This eafy demonftra- 
tion kept ever in view, with 
the only rational anfwer of a 
queftion Which it leads to, will 
fcGure every good heart and in- 
telligent capacity a iafe paflage 
through all the windings and 
turnings, and all the glofles of 
infidelity. The queftion "here 
meant is. What is Man ? or, 
in other words. Whether or no 
isTiuman condition an impeach- 
ment of the wifdom and good- 
iiefs of the Author of Being ? 

' T<5 
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X INTRODUCTION. 

To this grand queftion there 
is no {aitisfa<3:Dry anfwer to be 
found among the writers for 
Infidelity. The refult of their' 
whole arguments is thus 
iummcd up by a diftinguifhed 
writer of the' Party. <* The 
** whole," (it is of Religion he 
is fpeaking, and Religion of 
every kind is no other than an 
attempt to anfwer the above 
grand queftion ) < * The whol6,'* 
fays he, " is a riddle, an 
" aenigma, an inexplicable myf- 
** tery. Doubt, uncertainty, fuf- 

*' pence of judgment, appear 

" the 
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•* the only refult of our moft 
'** accurate fcrutiny concenibg 
" this fubjed:. Buffuch is the 
** frailty of human reafon, and 
** fuch the irrefiftible contagion 
** of opinion, that even this 
" deliberate doubt could fcarce 
** be upheld, did we not en- 
" large our view, and oppofing 
** one fpecies of fuperftitioh to 
** another^fet them a quarrelling, 
** while we ourfelves, during 
'* their fury and contention, 
'* happily make our efcape into 
<< the calm, though obfcure, 
<* regions, of Philofophy *." 

• Conclufion of H— 's Effayon. Religion. 

Bv 
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- By thefe obfcure region's into 
which he means that the wife 
man will retire, nothing but de- 
liberate and fixed Sceptifm can 
be underftood : And thus, having 
deftroyed the belief of a future 
ftate, becaufe fome Religionifts 
6f all ages have talked non- 
fenle about it, no other anfwer 
to the grand queftion remains 
but this, That human condi- ' 
tion, where virtue is often to 
the lafl unrewarded, and vice 
unpunifhed, is indeed an im- 
peachment of the wifdom and 

goodnefs of the- Author of^ 

Being; 
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Being; or to fpeak in the fcepti- 
cal ftyle, of the Power, what- 
ever it be, which produced the 
fyftem of things. 

Other anfwer than this, 
without taking in the confi- 
deration of a future ftate, can 
never be given. He who fends 
. fuffering virtue for its beft com- 
fort to the obfcure regions of 
4oubt, by the moft certain in- 
ference afcribes a want of in- 
teUigence or of goodnefs to his 
Maker, and excludes him from 

the moral world. Y<ir we have 

only 
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-only to open our eyes to behold 

the moft aftonifhing demon- 

ftrations of Intelligence every 

where ftaniped on the natural 

world. He therefore who 

would exclude this Intelligent 

Mind from the moral world, is 

infinitely more abfurd than he 

who would confefs that the 

barren deferts of X.ibya were 

the work of Infinite Wifdom, 

and yet at the fame time 

. affert that the fertile plains of 

; the Eaft and Weft were the for- 

. tuitous offspring of, and only 

fuftained by, Blind Chance. 

Yet 
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Yet we mufi be gravely tdid 
that fuch abfiard txclufiou of 
the Deity from the moral world 
is " the only x^fiilt of our maft 
<* accurate fcrutiny cdncerning 
«« the fuhjea;" and "that it is 
<* the frailty of human reafon 
« that this deliberate doubt 
<* can fcarce be upheld," unlefs 
we amufe ourfelves with 
the nonfenfe of antient and 
modern fuperffition I 

But enough— -What may be 
9aUed the machin^y of thpf^ 
Dialogues, and the fuppofitiin 

of 
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of the death of Voltaire and 

RoufTeau, the A^uthor, without 

. the leaf); concern, leaves to the 

. mercy of' the Critic, and has 

, only further to inform his Rea^ 

der that he is not a Clergyman. 
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Tag* 1 1 4 > line 6, for, of pervading a mere plaftic caufe, 
rtaJ, of a mere pervading plaftic canfe. 

P. 178. /. 1, t/tht Not*, for Elfifa, r. Eltufa. 

P.'i%$, hfi I. iui ant, fsr, t woM to baire urged, r. f 
woold have orged. 

P. 1S6, /. 19/or, you counterad, r. jcn do not eoQa« 
tetaft 
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VOLTAIRE. . , 

rXr^ T HITHBib am 1 1 rajfit ^ 

.p$J&d the dark gulph of DeaUi^ 

;^^I,, L^igd '^e^ if jnpt.tl^ pf tiod qf 
_my,eicU|eace, ^asi often h^ve diqught 
zai yifffi)^ .^t how iblite^y jdp I 
ftrayherej No jii^gdis are wjth msi 
-;rti^,,4^*^er Ijfive any devils f«i?«4 
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mt, though the horrors of my death*^ 
bed prefented them as faowlmgarennd 
thy couch. My hoiTors ! I yet fedi 
them a little; for I am not yet 
arrived at certaiaty. However, thanks 
to my ibarsy all is fafe'-^I died kilTmg 
a crucifix, and abfolved of my .fins by 
a good Prieft^^-^If Mohammed be the 
Prophet of God, I may at leaft get in- 
to the fecond or third he&ven, for the 
ipratife : I have ibmetimes bedbwed 6h^ 
'his religion.— If the Bramins .an(| all 
the contradJdory MoraJifts of the Eaft 
he aceeptrf>le to God, then high is my 
place in heaven; for v^o has done 
hiore than I to prove that e^^ry man 
fhould have a fctt of mords and a re- 
ligion of his own ? Yes, this furely is 
the generous plap of Heaven : ,yet, 
thadks again to my fears^^ lahi fome- 

how 
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how pleafed that I died a Chriftian^ 
But who cottitilikrcyiaahfig with ielf- 
fa^fk&icffiL? •(JSy.'lieaveny *tia cither $i 
yifion^ry Saiot fipm 4 mpnaftcry, or a 
Brafuin jvt^ ^f^J^^ fromjthe torture 
of his irolJ^^g^^b<l8d• J|a, indeed^ is 
itycrUirllquffcOTf v/i I ^^i : 

Chbarful and elated with my im^ 
mortality^ I feek fome virtuous angel 
to (iondud^ me io the Supreme, I have 
jtift'now rilen from a happy death-* 
bfea.— it \s good *'f6r the world that 1 
was born I 

VDLTAIREi 

I never kt^qiiy wfa&t jou did to deferve 



* For tiiefe ntodeft rehtlmcnti fee Roufleau's 
B a ROUS* 
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^ iff masking WGmId;ik)t^1leyiibftp^^ 
would . n^t be tvifo, was it- itoy fteult ? 
Have not F- Aewid .&ehi- hov^ td be 

mankind are, I fureljrffiafrlidVeToiiifr 
difclples in tliei: 1^^ vga^£i 

^ . Kor doubt yo^r^upnciple^ a^e well, 
cal<;ulfited to jihakerqcn happy j wit-; 
^^s thQ bleff^ effe%,^^^^^ 

your own fweet contcnted'tepipei;. 

« 

ous. How abfurd are your pretences to^ 
piety towards. the.piv«uQr.!. On? may 
£ifely defpife the idea which dif^/^tr 
--■'■' * ^ fuperftitions 
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fupi^rfljjtion? gi'ipjC^ tip :; tuf jtojpaut 

%^»?^rJi^.?Hy8¥%^4tW:»i yam 
CAJUJjDf,. wliat i^pjetyh Buf I fee 
^urlooks-^ticlpate jfopr;pji;iikm)t)|eBt, 

• His lopjcs, indeed, pronounce him 
^ofti heaven : l)ut it is the ifoul o£ So-* 
crates, and his eye is oft pe. Divine 
Socrates? thou wfcp brbyghjteft Philofo- 
phy froni l^eavep to (Jw^eU.with njen," 
faaii thou toni^ to condudi me thilher? 

SOCRATE& 
Voltaire, that is not my office. 
A few hours for recoUedion is permit- 
ted ftf thefbtl ifter itledt^s the body ere 
it is' brought before the Judge, ancf 
fomctimesit is allowed a moch longer 
B ^ abode 
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abode in this region of unjudged fpi^* 
fits. During this interval the Dead are 
often allowed the cohver&tibn-df one 
another. This is now yonr fituation. 
Concern fcM: my brethren of mankind 
{till annates my ^bughts^ and J am 
partly acquainte4 with the prefent (late 
of .Philpibphy in thq worl^. . Mgny 
thbgs in it amaze me j and it is. by a 
lingular privilege that I am permitted 
to hfive an hour's converf^ion with 
you, ypu who have been ^ leader ip 
modern Philofophy, that^if pofTiblCj I 
mayleara to account for what nQ>y 
aftoniihes m<;, 

VOLTAIRE. 

Happy fate, that I have (o feon met 
the godlike Socrates ! But to fit me for 
confabulation, cafe my mind at once, 

and 
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tnd tell ipe joar.opinjon of the C^^iiH^ 
iupcrlUtiOT;~-;Speak, is it rpt faqJi? 

SOCRATES. 

To tell you what I know for certai 
i am not permitted. My defire was i 
talk with you as aPhiloibpher^ andth: 
defire was granted^ but no more. Ar 
fwer me, I conjure you, without glo 
or digrefiion. 

I:am Qften at ^ lofs to CKmceiye ti: 
nature of your modern Philoibph; 
When.Locke was upon his deatb^bec 
he wrote to Collins, " This life afibr< 
^^ no folid ^tisfa^ion but the conic 
** oufnefs of doing well, and the ho{ 
^* of another." MyPhilbfophyhasbee 
long admired, and this fentence i^ ti 
very cflence of it ; yet, amazing to mc 
this fentence of Locke has been treatc 
B 4 wii 
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ifeh all th^ ctfritetapt of i^ffiiHife/ S!ft« 
prcrtibunced trft wot^jt iof a Pfefld^yj^cfr 
by one * wh© generally ipcaks tl^c fcnfc 
of your party. Explain to me how is 
the hope of aiipthcr life unworthy of 
St Phitofopher T 

. Tit£ Philofopher feorns tb be dqpied 

cither by the fears, or Ac hqpes of t 

*^etftiik)(n.' H^ |irdMe&the- titoljleft 

fteeitefti^of eiftjuky $ ^tad it t^ uWWttr^ 

Ay bf^hiab to afient by gufeft; 'He idev 

Ynand; debaonflraftioiu^ | 

-^ • • .': - ' » . ; ; . ;J (}.: »' 
. . . SOCRATES. - . ,, 

^ ^ The- metaphyseal -dodlri/ips of afl j 

jjifter-life and a Providence:, are mcar i 

pble of abfolute demonilrAtion, ., .^ 

[# Dr. Middleton, ^ - ' ^ 
' ^ ^ VOL- 
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nefs on a furer foundation* • ' : ' - - 

I- A^ ^6 <)alimk'fi^ of lifer<are dbo^t 
bis OQQtroul, his firft care is to arni 
himrGl£r|V7iih a fortihid^ aboycibaiig 
iJoittetftied) at wfasitivar may hilp{)ci[)4 
and lifettice hi^ bappmefs^ ^ r 

SOCRATES. 
Tell me, how would he behave were 
his ..deareft friend, the brother of his 

' , TOul, fijddeply to fall dead at his feet ? 

^: :: . / . .fi . : ! : 

He may wifli it had been otherwife ; 
but as ibrrow will not reftorc his friend 

I C. •:.'/'., J to 



to life, he will look eov i( as an acci* 
dfVit whidx he ought to have expe^-- 
eds and will mdulge-himfelf in nqt fur*- 
Acr grief* .. 

SOCRATES. 
From hence I perceive, ' diat his 
fortitude is built on the extindion of 
the human pafHons; and th$it dbe hap* 
pinefs it acquires^ is an ungenerous in^ 
0krmct. Wdl, but fuppoie our ^ 

Philofbpher on his own death'-hed^ 
what are his feelings when Death's 
cold hand is upon him ? 

VOLT A IKE, 
With the moft perfe<a tranquillity 
he knows he muft die, his elements 
muft reiblve into their kinds ^, and he 

* Such were the pretences pf Toland. 

complains 



K 
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complains no more of it than a tree 
dbcs of being cut* down, 

SOCRATES. .. ' 

Has your Philofophcr any religion? 

VOLTAIRE. I /, . 
jYes, Ithe: noblfift. He adbres the 
jBuprcme — n* 

SOCRATES. 
Hold — I know your flpurifhcs i^ but 
before I can admire his piety, I inuft« 
be convinced of Vhat he expels and 
believes.^ Th^i belief of aA^invifible 
agency wants proof fufficient for him,' 
and the hopes and dread of futurity 
are unworthy of your Philofopher* 
For what then does he adore the Su* 

preme? 

^ VOLTAIRE. < 

For the wonders of this glorious Uni- , 

verfe — ^hc worlhips almighty Nature. 

^ SOCRA-^ 



In other words,>?;a(dA)ire$ ♦ a.cefr, 
tain wonderful Power, that by a kind 
of fatality made ai)d fupports Ae uni- 
verfe," Hut which has no intelrigence 
of the moral worW;r NdW what in- 
fluence has this religion on' his c<5h^ 

VOLTAI.RE. 
The idea ofbeau'tyfchears his foul, 
fltnd confirms him Jn his favourite for- 

iktxdc.' ••:' \' ■-■-•'■= ■''•■'— ■ - ' •-' 

: . , .SOUpRATft?.. :. . :i 

, ;W9ijjLi> it^ Tupport hiif in^Jf^yerci 

dUlr^s ? Supi|>oile your PWlo^her re-; 

•. * Tliu is A fair account of Shaftefbury -s Aurgid 

apoftlaphe to x^e Creator or N»t<l!e» w-bi?>, ac- 

cor«iing to Newton*^ fpntiments.U mere Athcifm, 

Vefuramur autem et colimus oh dominium. Deus enim 

/me dominioy pr0^tik„fi^ .^ ^„_^ fiialihus, nihil 

fiUudf/i ^uamfatum et natura. Priwip. Schol. 
Gen. lub finem. 

■^ "' ' '• duced 



diice^ from ifStienfc^^^aiid Ifealth talflfe 
loweft pdverty ahcf ^he^fcviji^dl pan^ 

ofdifeale. ' ^^ -^ ' ' ^ !- • - ^ 

: VOLTAIKE. 
.He would efteem it as. unavoidable 
£ate, and jipbly' would— 



. i- '-• 'SO CERATE*.' '\- ^ ' 

HoidD— 1 can bear you nolcmger.— ^ 

When one rs wounded ifi thc'tendereft 

part, on the death <^ a beloved frl^d; 

"^uriiktf iSfatdrft inuft feel,! and tlecd- 

mg FAehdiW^^ aiilldtifly enquirb, 

** I^Vhere is ^ now the partner of thy 

foul V And if the belief can xrk 

^thought follow* the dcceafed to a ftate 

of happy exiftence,' the ariguiih>whictt 

^atiirc/ffirs in Ae "fioibiii will fhenV 

and then 6nly, fciel the relief adapted 

to its,paih. A ray of penfive compla-^ 
* ' '^ cency 



( 14 3 

cenqr^beams across the mind^ whiqh 
now, urguing on its own feelio^s, 
builds a iyflem of divine Philoiophy 
on theie indinations which it finds in* 
terwoven with the foul ; and looking 
forward to its own departure from the 
body, encourages the joyful hope, ib 
dear, io acceptable to Nature, of yet 
again n>eeting its abfent ^companion, 
never more to be divided by accident 
orJ)eat)i* ; ..• . .._•,.,,., 

On the. other hand, your Phllofo- 
jpbcr'^s whole fura of perfe^ion ^?nfifts 
in. a total indifference * to the acci- 
dents of life, in doing unballavved 
violence^ to^ his pwn^ feelings, and in 
ftiflingthe aj[Fc<a{ons and workirigaof 
Najhjr^. ^His mind wraps, itfelf up 
\n an apathy, gloomy, hopelefs 
^nd ungenerottSi^ the tranquillity of 

a brute. 
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a brbte. Nor' is he lefi unaiiiiatik 
in the md^retice with which he 
tWdtald'ifortify hitnfdf agabft the ap- 
prbaches of his own de^« Ercry 
hope ahd fear of futurity which Na- 
'tUre whimpers, to the fdul^ he rejeds as 
delficienf in proof, and anwdrthfy of a 
Riilofopher: but diat fordtude, bfutei 
as it is, which he boafts to have ac* 
quired, is now found a delufion. It 
was his principal dare to ' extinguUh 
and root out the ii&iaronS and work- 
IbgS of 'Nature in purfuit of a 'forti- 
tude, which not being founded- on the 
hopes arid ^elings of Nature, is in the 
hour of diftrefe tthattaihab!^]' In the 
'dayfe of health arid joy he may think 
h^ has attained it ; aild thodgh he may 
have rendered his heart callous at the 
ileath of a friend, yet at thfe approach 
; \ of 
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dr.ius'.oxvbi^ uolbfs! he. is alnfibrbdl 
sd ah.irnthdiking .fl»pldStju injurfid 
J^atiurb v^ theii jpload :h£r .otyrnlcaiii^} 
^M; |)a"n^lf cfinvinge htip, diftt ;^e 
x:^nQt r^poie herlelf i^ the hfif^A^ 
|B4^er^pee' ^nd ap^^thy of Philp^pgf^j^. 
J*for ia dejithr only ^oc$ iojure^ N^tiiff 
^^ ^a^il:^ daim -to. bejb^grd : iad^ 
horrpfs ]of poverty and in the torture 
of dijfeafe ihe will fc^k relief 5 *nd in 
that, breaft , y^here juftice- , .has r been 
t&ught to hope no future reward, and 
vilify ,to^f^r,n9j|jcanfniu 
zneiUjjthecon^i^u^eaceisccrt Na» 
twe will be h^afcj. Ib the one cafej 

frsttid'will,i:nf(jij?j an4 in jlje ptber, 1^ 
only refuge ; [of ,ye^r J?ljilp|bgher, if 

^•m*jrd€r>..4P ^it fttdy: wor% q( 
&> deteftable a ch4ra<3:CT. . Nor is . tC 
only injured Nature that ^i^ Iti.lh^ 

cafes 
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ct^ €oiH})d your Ptubrophcrtathefe 
rcKef&s his own Philofoj^y alfo leads 
feim to tbem. On bis own principle*, 
in thefe extremes, it is his duty to do foj 
for on his principles it can never be 
proveda dtrtylo fufJer, nor a vice to catch 
at the relief that can avoid detedion. 

SucH^ Voltaire, is the i^' oJF^* 
modern Fhtlofbphy I have been able 
to colled from yours, from Boling-^ 
brojkeV, and the writings of your other 
fi-iends. The fortitude it veould at* 
tain is exadkly the unnatural apathy of 
Ae Stoicksj but giving up the hopes 
of immortality /which tfiat fcdt in- 
dulged, it has deftroycd the beft, ther^ 
only feiQtFves of virtue, and therefore 
has no. cUiiitt' to that leva of ii?^ for 
which, the difcipter of 2Sena vmtt 
jufily honoured. 
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But ypu and your friends have 
fometrmes talked of immortality. — I 
know your writings are ftraogcly con- 
tradidory ^ but will a good fentiment 
in one page, prove that 3rou have not a 
bad one in the next ? I know your 
modern Philofophers have a method, 
which would have been deipifed by 
antiquity : After building your fyftems 
with the utmoft care, you throw in a 
few fentences of a contrary tendency ; 
and to thefe you loudly and abfurdly 
fippeal as your, true meaning, when the 
hpirld confequences of your fyftems 
are objedted to you. Juftly, O Rouf-, 
fcau, have you reprefented the moderns 
as forming a felf-contradidory mon-. 
Aer, a iiend deftrudive to every gene*, 
rous feeling,xto every virtue, and which/ 
they dignify with the. name of Phi- 
IcrfQpby. ROUS- 
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ROUSSEAtr. 
- GoDLiitB Socrates, turn not away-* 

SOCRATES. 

My pity for the hopclefs flate o( 

Philofophy affe(3:s me with ' melan* 

choly ; I hafteA a Way, to (hake it off in 

the regions of the Bleff^d. [Ex: Sbc. 

^ - ROUSSEAU* 

- Socrates, alas ! has left us* Two 
Q^he^ fpif its draw near. Anxiety cafts 
a gloom over their piercing eyes*— 

Enter JULIAN ^//^ PORPHYRY^ 

..yOLTi^IllJB.. 
By, f&me ftculty yet namelcfs to 
me, I know you, illuftrious Emperor i * 
Modern times have donejufticc to your 
virtues, .and have refcued your charac- 
ter from the afperfions of the Galileans. 
C a JULIAN, 



JULIAN. 

, l^Bj^ovED VQl^^crrhut wliat.kavc 

you done ? Have you difproved fhe 

account of my being grofsly ^dd^dled 

to fojcery jiod divination ? . 

voltaire- : ' 
j(tltan. 

Have ycHi removed the diigrace If 
my unfairnefe in prohibiting die chil- 
dren of Ghriftians tb learn to read, or 
to fttrdy-tbe Jibei-al arts ? 

VOLTAIRE. 
No — but our age defpifes Na- 
2ianzen's account of yoiir death, and 
giyes'cntire credit to that of Am- 
miaoHJj MarccJIinua* 

JULIAN. 
I THArtK your age for Us indulgent 
bia6» But how Aands the contro-, 
V. . . 1 .. verfy 
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vQtfy igathtl the Gal^esias:? ! ht^ 

^oriojafly : many ^F ow jTriehRis dSly 
pftfs this way. 

VOLTAIRE. 

Indulgb rh^ firft, illuilrlous Julian* 

-t-Wari f6\i rewarded or puniftrtd ibr 
ywtr atetks tin NaiaHtttfai ? 

JULIAN. 
* NBtTiiER' as ybt. ^ We are ftlll in ' 
great uncertainty of its truth or faliity» 
and arc deeply concerned in the ifllre. 
Porphyry, Celfus, and many more of 
us have yoiidet region appointed for 
out f^fidi^nce. If the Nazarene was 
art ItiipoUotj the Gods arc indebted to 
usv afed- we Have crbt^^hs in fe&rve^ 
If he was not an impotior'— ' 

PORPHYRY. , _ 
fiNOUCSfl, O Julian.— The purpofe 
of our tiieeting Voltaire was' t6 leafri 
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^^itK what new weapons Chriitiaiiity^ 

i$ now attackc^dt The weapohs, we 

afe told^ are almon: totally chatigoi . 

(ince our days. / 

VOLTAIRE. 

Yes, and it was high timQ to chaogeu^ 

them ; I wifli your we2q)ons.had never 

been ufed. Chriftianity now boafts of 

your attacks as oqe of. i^s cardit^ 

proofs. 

JULIAN. 

In what inftances ? - 

: VOLTAIRE, , 

You have confcflcd that thq Gali-r 
lean and the fifliernian Peter wrought 
Hiany n^iracles^ and hfl,vc abfurdly af-i 
<:ribed them to magic. 

PQRPHYR.Y. . 

To deny die miracles was in otjir 

days impoflible : the tcftimony of then^ ^ 

on 
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QDL every Hand bore us down. Magi(t 
vras in our days believed in^ and to that 
we afcribed.the miracles which our- * 
felves were convinced had happened, 

VOLTAIRE. 

' Anb magic being pow univerfally 

difcredited^ you ar^ became wi^ae^t 

to Chriftianity. '-\- 

juliaIst/ ' 
But how does modern Philofcyphy 
manage this part of the argutoent ? ' 

VOLTAIRE. 

We aflert,that a miracle never waj, 
or can be wrought. 

^ JULIAN, • . 

.What I hasljthe Deityno power to. 

work a miracle? or are there nocir-* 

cumftanccs in which it would become 

' C 4 ^^'^ 
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bis goodncfit as Qovcrnor of die v^ld^ 
to give one? 

VOLTAIRE. . 
^ Wfi £>metimes wave the argument^ 
and ibmetimes deny botht 
JULIAN. 
Well, K thcfc weapons facceed, 
l^c world is^bot little iimprovcdin wif» 
dom fince our days. 

VOLTAIRE. 
But we aiTert, befidesi that a miracle 
16 incapable of proof, 

^ What can wc reafon but from what wc know?" 
And we have no * Experience of mira* 
cles being wrought, 

PORPHYRY. 
But by what miracle was it that fo 
many people in^agin^d ttjiey jaw Jefu« 
(io miracles i 

♦ This is H-»-^'8 principal argumemt. 

ROUS. 
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ROUSSEAU. ' 

Allow mc a liioment.' — I myfclf 
-have done * fuch feeihing miricles as 
aftoijiflied a whole country-fair. Had 
I lived among the old Hebrews, I 
could have e^cccedod ^})dx^ or any of 
their prophets, 

Tnt mferencc you tirould draW 
may do well enocrgh Ivhcre people 
do not compare and examine : but 
will a fellow's fvvallowing fire» and 
ipueing needles and ribbands^ light* 
ing a candle with the point of a 
knife, and makifig a: walking-ftick 
dance i fuch miracles asyou^ Rpui^ 
leau, bqa(t to have performed; 

♦ See Roafieau's Third 'Letter from the 

Alowntaifis, ^ '' 

will 
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will thcfe bear a comparifon with the 
Galilean*S giving fight to the blinds and 
raifing the dead to life ? I lofe patieni^ 
with you — our caufe is injured by 
your nonfenfe. 

PORPHYRY. 

^ Voltaire, your anfwcr to my 

queftion. By what miracle did fo 

many people imagine, they faw* the 

iniracle$ of Chrift ? ^ 

voltair'e, 

To be deceived is' no' uncomnion 
thing," 

PORPHYRY, 

But it was impoffible the Apoftlds 
could be deceived in the- many inftan- 
ccs, whether a man was a leper or 
lame^ or whether he was next moment 

cured 
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cared and raftered to itrength aod 

■ ' ' ' 

^ ': ' * lib.ussEAU, 

■ But I have proved that it requires a 
perfed knowledge in Nature, fuch as * 
perhaps was never attained, before one 
can pronounce that what aftoniHi^s us 
is truly a miracle^ 

JULIAN. 
. Your head muft have been full of 
the tricks of a juggler when you faid 
{o. It indeed- rcc^urres knowledge in 
Natursi' Philofophy to know whether 

lighting a cfindle with the point of a 

knife, and the other chyihical feats you 

have mentioned,' be trifk or miracle :^ 

but riothing is mpre iqsipplicabk -to 

thecafe.ofthe Agoftlesj they we^e per- 

k&lv judges of ^Imoft every mir^le - 

they 
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tl)e}F faw» which >^ere ta ^fMal txr 
die fenfes of the plained man.$ and 
till the world can difcovcr fomc pro- 
perty in Nature that will give inftant 
ii^ht to the blind and lifb to the dead, 
to talk c5f the little tricks of chymiftry 
in comparifoh of the mlraples of Jfefus, 
is equally childifK and inapertinent. 

PORPHYRY, 

Voltaire, your further anfwer ta 
my queffcoh. 

VOLTAIRE- 
. Interested viewtf, foch is t&head 
a party, have produced many bold ^ 
fcrtions, 

PORPHYRY. 
YUy butthfe defigrt pf the falife if- 
(efioi is to obtain fotbe iadVahtafgfes, 
which ftiuft appear to him by that 

means 
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m^ns attainable^ when he hazards the 
'felfe'a&rtion : but it is hard to prove 
-that any worldly advantage could ap* 
peir attainable to the Apo(&e$. On 
dh<3 contrary, torture ^lid' dea& vrzs 
eviry day the confequcnce of publifli-i 
ing their affcrtions ; andthefe conie- 
quences vvcre ojftcp ejprcfsly fore-, 
told, b^ their Mafter. Huipan Na- 
ture '^anoQlf, ^^ Withpu^ 4iy)twfc, an^ 
tb.p AgoJfillps, mud feftve bad ibme ad|? 
vantage in vlewt but i|t is hafd tc^ 
prQve, on the principles of humai^ 
adion what that advantage was, unle^ 
it confided of a hope in the favour 
of the Deity, a hope intirely incom- 
patible with a confcience of their pwiji 
fraud 1 That they believed their own 
aflertions, they gave the greateft proofs 

that men could give. They braved 
• ' every 



every thing dreadful to bntnan nature id 
.profecaiting their defii:c to communicate 
to mankind, what they ofteemed a 
bkfllng to'themfelycs. How, I fay^ do 
yQu account fof this grjeateft of aU mi- 
racles^ that fo many men fo firmly be- 
lieved they faw the miracles of Jefus ? 

VOLTAIRE. 
When we are hard urged by our ad- 
vcrfaries, we tell them plainly, that if 
the whole * Englifli nation had aflerted 
that Queen ElizalDeth had returned to 
life after being dead and buried, .we 
were refolved not to believe it. 

JULIAN. 
A HAPPY argument truly ! , to fhift, 
the fuppofition from a cafe which^car-. 
ries the appearance of the greateft 

* H ■■ 's EBkj on Miracles./. ^ 

bene- 
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benevolence of the Deity, to a cafe 
that could have no utility in if at 

all. .' . • ' 

VOLTAIRE. 
Shaftesbury, a Philofopher whoT 
would have rcfledted honour on the 
Porch; Shaftefbury generoufly gives up 
the evidence of miracle, becaufe, fays 
he, every Religion lays claim to k. 

JULIAN. 
Sb AFTESEURY is vcry obliging* But^ 
will Reaibn demand diis. conce£^^ 

fion? ' : ' 

' ■ ;> . : f^ ' -- : f/^ . ". 
_^ : ; VOLTAIRE.. . . 

; RI Y l^hilofophy of KBftory will not , 

only (hew the reafonablcnefs, but the 

neceffity of the conceffion. 

, . -, JULIAK- 
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JULIAN- 
Your PhiIoib|diy of Romance, y^u 
fhould have faid. 

Judit in btjioria 

jind even Varilla^ arc nothing to.you, 

An unhappy trajtjbir la^ft flipt ^oox 
our ingenii^s %kQd Middleton^ I£ 
there had never been a true miracle, 
the world, fays he^ had. never heard 
fi) mmyftoricy o£falib. ones. Bafe 
coin, is.a fcd:e pnoof that there is fuch 
a thing as the fterling ; and if die 
Chriftians would take the advice * of 
their Mafter, and judge of opinions as 
carefuily asJbaiikersdiftinguifh the good 

jwftA^oTTtf, TO /4 M,Klv Jut1iXov7*f . A fayiDg 
of Chrift preferved by Origen. 

cola 



toin from the bad^an j^a^epf giving up 
the.evidepc? of miracles, becajofe every 
Religion pretends to it, they mignt from 




of others, produce fuch arguments as 
Would ftagger tfae beft wits of dui' 

party* . . 

. JULIAN. 
HoW: ridiculous, did the Pagans of 
mitiiquitj^ja(lpcar» .when they comptred 
the iDiraclesiittf 'ApoUQniust'Tyai^us 
wi& thde ofi the jQalilean ! 

1 ' - ... 

ROUSSEAU* 

The miracles of ApoUonios cannot 

fail under the ceniiird you have paficd 

on> mina Ihey were no chymical 

tricks : he cured the blinds— he raifed 

the dea d; 

D • POR. 
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PORPHYRY. 

Sd PhUoftratus, His hlftorian^ fjiys. 
But wlio toid tim lb ? Scverua's wife 
loldhlm^ he informs his reader; and 



(be lived about oi^ie hundred years after 
^^Uoniys^^was jdc^. BefidcsL, this 
writer's defign is too thin to efcapc un- 
deleted : the miracles he aicribes to his 
hero are evident^ copied from thofe 
of the' Gefpel-; ^ e^dent^ that he lias 
ev£«i,^t«fedthe wbrds'of ;l;iiili[eii'^ But 
if f^hKibdiatufi^ waf wlUing: «> fiippfy 
the Pagan <Hf^iiiliafite Wkh a &(( of itti?^ 
racles as mronderful as thofe of the 
Chriftians, Apolfonius*s other hiftorian, 
Mx$a%GO/iB9 wi» wrote kog before 
Fhiloflcatus, had no iiich de%i: ^ for 
he makes his hcK) tio. thordhaa a 
• . . • - .' ..,*••' . 1 ' ' . ". 1 

* Bifhop Huct. 

mere 
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mere juggler, another Alexander of 
PontuSk 

ROUSSEAU. 

But if the miracle-workers of 

Pagan antiquity were no better than a 

,fett of gypfies, modern times can 

produce miracles of the moft aftomdw 

ing kind» and attefted with all th^ 

authority of witneffes,but which in the 

end only prpved the infufficiency of 

human evidence on the fuhjedt^ 

i 
JULIAN, 

C^Lstrs, a few days 2iff>y tcpcztcd 
with great pleafure feme fenCences, 
to this purpofe, from a living Fhi^ 
k^apher ; fentences full of the moft 
conficknt triumph over every pretence 
to nuracle. You, Porphyry, was with 
him; hut I was fo deeply engaged in 
D 2 adif- 
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a difpute with the tefty Jerome, that I 
could not then attend to, nor partake 
of, your joy. 

PORPHYRY. 
You would have found little caufe 
of joy : — ^you would have been amazed 
at the falfehood and impudence of 
tbefe triumphant aflertions. « 

JULIAN. 
Be particular. 

PORPHYRY. . 

They are from the fame PhHo- 
fopber who fo ingenioufly fuppofes 
the refurredion of queen E^izabeth^ 
After having denied the pofjibility of 
miracles> he proceeds to £>me inftances 
of pretended, ones; wrought in the 
prefent age« in the midfl: of Paris, and 

attefted, 



f 37 ] 
attclled, he fays, in theftroogeft man-^ 

ner : fo flrongly, that nothing but the 
utter impoffibility of every miracle 
can invalidate their proof. " The 
'• Jefuits," he fays, ** a learned body, 
" fupported by the civil magiftrate, 
*' and determined enemies to thofe 
** opinions in whofe favourthe miracles 
" arc faid to have been wrought, were 
" never able diftind:ly to refute or dc- 
'' tea them*;* 

VOLTAIRE. 
A BOLD aflertion F 

PORPHYRY. 

But even falfer than bold. Frau4 

and impofture were in fevcral, in many 

inftances, fully and diftindly -f- de- 

* H— 's Effay on Miracles. 

, f In the cafes of J agues Laurent Menedrieuxy 

Jean Nivety LaleUy Anne Coulony Anne U Frunc^ 

and many others. ^ ^ - 

D 2 - tc<aca. 
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tedled } and in fome,cvcnby thcconfeA 
|km ofthepartics *themfelvcs, who were 
iaad to be cured by the Abh6 dc Paris, 

JULIAN. 
To vapour away that they were nc-f 
vcr refuted, is a kind of literary felonyj 
and dares a modern Philofopher thus 
to abufe the publick whom he pretends 
toinftrud! 

PORPHYRY. 

With the utmoft infult of triumph 
our Philofopher ^ advifcs the Chrifr 
tians, that *^ if they be wife, they had 
" better adopt the miracles of the 
^* Abbe de Paris ; as being more worr 
<^ thy a thoufand times, than all the 
^' reft of their colledion/' 

What delirium is |his ! 

* The Sieur leDoulxy the widow ir Lcrmfy ScCt 

t Eflay on Miracles. 

VOL^ 
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* 

VOLTAIRE. 
A KB not you too vehement, good 
Porphyry f - This acute Philolbpher 
Merits na&cfa contehipl asyou tfraulfl 
pbDrupobhim. 

PORPHYRY. 

,Have patience.-*-Elaited with joy, 
Celfusaftd I heard his triumph over the 
pretences to miracle s and wl(hful to be . 
convinccdofthejuilicepfit,wcconfulted 
the Archbifliop of Sem and M. de 
Montgerofiy the two beft mafters of the 
Yubjca: of the Abbe de Paris ? — ^But 
alas J pur joy was ibon fucceeded with 
indignatioA againflthaBigot, who had 
deceived us with vain hope. 

VOLTAIRt. ; 

Mr.'H •a Bigot! J 



PORP^Yl^Y. 

:. .Wkat other coKiufe can you leave 
ium I Npthiog but jthft^enthwfiafm of 
Sigotty could have betrayed, faim 
into fuch glaring abfurdities. The 
Archbifliop of Sens has proved that 
many of the Abbe's pretended mira- 
cles were fully detedled and refuted j 
and ^Mqnt^eron, the zealous dev<5tee of 
the Abbe, in his eight inftances of cures, 
has given the cleafeft pr9of that they 
cannot even bear a comparifoh with 
the miracles reporded in the Evangile. 
In thefe the cure was inftahf 5 the 
Lame leapt, the Blind faw, and the 
Dead aroie, in(tant as the Hafh of the 
lightning, at the word of the Galilean. 
In the deipicable miracles of the 

Abbe de Paris, how different ! Mont" 

geron^ 



( 4' 3 

geroTiy hi^ fanatic admirer^ has foljl 
jiiat not only days, ^ but weeks^ i 
-mopfhs intervened bctlween the i 
application and the relief recciv 
Multitudes received np benefit j t 
thofe who didj ufed medicines, i 
the.ppre ijvas inf)per|b<a;., .This ^ 
^eron fairly jKrknpw^ edges : and 
account of the fadts has convinced r 
^hat the cure qf ihpfe? vvho di4 fece 
a partial benefit at the Tomb of t 
Saint, can be fairly accounted 
by natural caufe?^.-^ — Alas! howunw< 
thy of a Scholar and a Philofophej 
it even to mention the miracles of \ 
J^hc dc paris, ia' cdmpariibn w 
thofe afcribed to the Nazarenc ! A 

♦ See a plain fcnfible treatife calkd the C 
tcrion, or Miracles. examine^J. 

I ...... . . • fi . , . 

^1 
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w^zi blifi^nefs of bigotr^ to prefer 
them to tbofc, or to think that fuch 
preference will efcape its defervcd con- 
tempt! 

JULIAN. 

But haw were our caufe bettered, 
if the miraclesof the Abbe were really 
as ftrongly authenticated as this mo- 
dern afTures us they are, 

PORPHYRY. 

It were cvtry thing for us. Here 
arc miracles moft ftrongly authentic 
cated ', and yet all the world koows> 
that an order from the king of France^ 
and a wall built rdundythetombof the 
Saint, put a final clofe to the impoftures 
and our Philosopher has given the 
bint, that had the inferior miracles of 

the 
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the Gdfpcl met fb proper a cfeck, the 

worW would never more have iieaf4 
pf them* 

JULIAN. 
Amazing indeed ! Can we charge 
tills Philoibpher with ignorance ? Has 
he read ? 

PORPHYRY. 
He has. 

JULIAN. 
Such mifreprefentati^n then aauft 
(land to a worfe acconnt than that of 
ignorance. The bars and walls of 
priibns, and all the threatening decrees 
of Princes, ay, and the execution of 
their fevered threats, could not im- 
pede the miracles of the Gofpel. — ^My 
foul trembles at the tliought— I my^ 

felf 
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fc]ii the mafter of the world, C€lvld 
not falfify the Prcdi<aions of the Ga- 
lilean, could not rebuild the . Teto- 
ple of Jerufalem f. 

' PORPHYRY. 
Enough — ^with what other weapons 
do you attack Chrifiianity ? 

VOLTAIRE^ 
Wk have one with a million of 
edges ; our Criticifm ; by which we 
expofc any particular paffage we 
pleafe, of the Volume which the 
fuperftitious receive as the book of 
God. 

* See WarburtOQ^s treatife on Julian's arto> 
where this event is prpved by every criterioa 
of hiftorical certainty/ 

ju- 
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JULIAN,: : 

A PRETTY device to blind the mul- 
titude ! But the information, O Vol- 
taire, which will give us joy, is to ac- 
quaint us of any argument againft 
Chriftianky that has Truth and true 
Philofophy on its fide. ' Common 
honefty and candour will demand a 
fair trial to the books held facred $ and 
to a fair trial their advocates have al- 
ways triumphantly appealed. Por- 
phyry did no good to our caufe, when 
he' challenged* the antiquity of the 
book of Daniel. 

VOLTAIRE. ^ 

But if Porphyry had proved that 

the ttioft antient Hebrew ftories were 

evidently fiaions borrowed from the 

fables 
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fables of the Greeks, he would have 
done ibmethfng. • 

PORPHYRY. 
Ah, had it been fo 1 

VOLTAlRE,^ 

A CERTAIN proof in one inftance is 
.a ;prefumption for the reft. Thus the 
Hebrew hiftorian who fends his. hero 
to confult a Pythonefs, j(we have the 
very word in the .text) a Prieftefs of 
Apollo, gives a certain proof from 
whence he is ipinning his fable j and 
from thence we conclude,^ that the 
other ftories of Samfon, and the fa- 
crifice of Jcphthah's daughter, were 
borrowed from the fables of Hercules 
and die daughter of Agamemnon, 

POR^ 
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PORPHYilY. 
AtAS, Ydlt^re, 3K>ur argutiiedt 
falls to the ground ! There is no fuch 
word as Pythonefs in the Hebrew ta- 
luniie* Your joy on finding that word 
in the Vulgate or Septuagint has hur- 
ried -you on^ ai[id you have given the 
Chriilians a triumph over your mz^ 

lice. 

VOLTAIRE. 

But M. Freret * has done greatly: 
he levels the whole fabrick at once. 
The New Tcftament is ail a forgery, 
he. fays, contrived about Conftantihe's 
Um^,. never once mentioned by the 
firft Chriftian writers. 

JULIAN. 
Amazinc falfehood ! — I myfelf 
have given teftimony to fomc of its 

* Secretary to the Society atBerlin. 

boeks 
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books being written by the Apoftles * i 
Its forgery Ih my Uncle's zg6 had 
Mvct efcaped' imdeteAed' by mc^ 
^ho muft Ivave been^ in the fccreti 
from my connections with the leaders 
*f- of the Church/' Long ere Conftan*- 
tine lived, it was a thoufand iihieS 
cited, as the rule, of Faith, by the 
carlicft Fathers. I. had lately a long 
difcourfe with Lardner: § the autho- 
rities he has produced refledl difgrace 
on Freret. 

* St. John irt particular. 
-} He had received Deacon's orders; and had 
been pupil to fome of the moit erhinent Fa^ 
thers of his age. 

§ Eefides Lardner, Whitbj, Jortin, F*ille- 

mont, Le Clerc, ^nd LipfienlTis, have put this 

fubje<£l beyond all pofTibility of doubt, the 

latter of whom greats the arguments hLtelf 

adopted by Freret^as the moft illiterate of all 

cavils. 

POR- 
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PORPHYRY. 
Indignation fires me. — Our caufe 
. is ruined in the hands of blockheads. 
iBut what other argunjents do you 
bring againft Chriftianity ? 

VOLTAIRE. 

We have a thou^nd p3»ilofi)]^ycftI 

•argumchts r the principal onci that 

the immortality it proudly boafts 

to have brought to light is all .a delu- 

iion. 

r . . PORPHYRY. ^ 

^ '. ■ . 

Immortality is the wifli of Na- 
ture ; a wifti that will always be c^car. 
to the virtuous bofom... It ie thetrih 
uroph of Nazaritifm to drive its oppo- , 
nents to a fyftem jagainft Virtue and 

Nature. 

E J u l^ I A N. 
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' ltf!r""w1iSt 'proof -^o - yotf 6fie^ fot 
youir ifi^vburite t6dtiii^c, fKe^fiKtftdlffy 

VOLTAIRE. 

Our modern CaBfaVaiierts, (and thd 
^k( ^'ai^flkft^ igriH it ^ibra him) 

- were boj^fti they will^tKefefbce ceafete 

PORPHYRY. 
Oil exceileiit! -A cffeiture cannot bd 
immortfl^ for this , good reft(o.B> juft 

• Dc I^avcntr, chef iteith^ JougconVpar la palje, 
<ohtfmi vmit^eitMtCi U^tfavdttr^tiilQts^ns^i: . j 
t>0.meinei(pre8 ixm ptort^ (^ttand tout^s mssfartict. 
I'arliT corruption feront anneantles, 
^arontA^jnkfdiiteAUiiope^eriplvf, ^ ^ 

Jtol dePruJje. • 

becaujfe 



becaufche is a creature, becaufe he did 
not always exift. Shame on y^r 
inodern Phi.lo(ophy4 it bceins \yith 
detnandin|; 4etTWnftrgtion for ^^^y 
thing it is willing to oppofe, and ends 
with * fuppof ting its qwn fcheme 
with nothing better than .a /pund 
aflertion. 

JULIAN. 

Yet inimbw:4%*afS ^H-tha proof 

' 4hat:the itmits &f hutiian >k»GWk^e 

tan^reeeiv&; *to -i^ a&ual d^monftra- 

/tion for jit is'^to- »quire -ofganis Wihii^h 

-Nature .Has not .bdftawqd cm itvqi. 

Yoii mo4enjsf|3Kive'betrayedour.Gaufe,. 

Voltaire, 
•And .ChrjiUstMty 'triuniphs.in t^fc 
, ebjedipns of antiquity. Xt was not ^- 

, dapled to human Nature, you iaid, be- 
E 2 caufc 
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caufe it forbad revenge and whoredom. 
To be fure, a Pythagorean, with his 
beans, were a fit perfon to refute the 
Mofaic account of the Creation ! 

PORPHYRY. 
What do you mean, Voltaire ? 

VOLTAIRE, 

Have you forgot what you fey in 
your Life of Pythagoras, that at the firft 
formation of things men and beans 
fptung up together ? And you very 
gravely add, that take a little bit of bean- 
bloHbm when growing black, and bury 
it in the earth for ninety days, and 
then dig up the place, and you will find 
inftcad of the bloflbm either a child's 
head formed, or ywuiKii ut^oiov. He 
that was capable of talking at this rate 

ought 
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ought not to ridicule modern Philo- 
fophy. 

PORPHYRY. 
Does an abfurdity of mine render 
one of yours lefs ridiculous ? The an- 
tients who attacked Chriilianity, be- 
lieved in the immortality of the foul. 
That dodlrine is now wholly in the 
pofleflion of Chriftianity : and have 
not you thus yielded the palm ? 

VOI^TAIRE. 
Well ; but what argument would 
moft efFeftually refute Hevelation? 

PORPHYRY. 
I CAN give you fome dcfcription of 
the argument that would do it. Chrif- 
tianity addrcfTes itfelf to the feelings, 
the fears, and wiflies. of the human 
E 7 heart. 



htiitir Now when the vrarYd can 
produce a fyftem that will lay a 
ftronger hold on thefe, that will give 
piety a fublimer hope, that will give 
to vie© greater fears^ and to trii€ pe- 
nitence fweeter confolations * ; then*, 
and then only^ will Chriftianity be 
rationally and efFeftually refuted. The 
prophecy of Montefquleu/ that Chrif- 
tianity would not ftand its ground above 
other two hundred years, difFufed 
joy through bur iiianfixitts'; but I now 
fear riid completion w^ill neV^t take 
place. Either better arguments muft 
be difcovered^ or, what indeed feems 
already to be far advanced, a want of 
hbnefty in making enqiiity, and a 
fa^6r£cial dabbling and trifling in Phi- 

* Lc^-d L ■ *■ " -n^s Dialogues of the Dfead. • 

lofcphy 



t]^f,hji5wo:w^4'" j? ^^^ ®^ ^^«%. 
cafes, but in no other, tb? gropbcjc]^, 

n^, Jpcj, iulfil^^d. . jTb© letter would 

prove no alleviation to us ; and of tb? 

forrtp^:,: f}p \ ;Jg5ea0y dej)air,. - 

• JUL IAN. 

Oh Pprphyrx, we have little com- 
fort iri \YhaV iiiodenr wit has wen aljfe 
to "do for pur caufp, ' FareWd for a 
wferfe, Voltaire 5 * 1 fuppbfe you will 
ibbnjoin'oiir company, Lucian, ^hof?' 
ChtJ&ianfMy and-wit were hot unKke 
your own, longs to fee yfira; 



u ^: 



Sqme; further cgnyerfttioa. with 

Rouffeaujs defirdbje, yonder ap- 

prmches the' fouT of a (^lebrated 

•; •'■ •'•^'f 4 Monk: 
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VOLTAIRK- 

What i is not the filly credulity and 
prejudice^ of the Fathers truly abfurd ? 
-Are not yo^ir o'wti ni^mcrous comptaints 
of the DevilV bufying hilnlclf to fenipt 
you to the violation bf your valuable 
thartity, truly ridiculous ? 

' ' AUGUSTINE; 
I had: both my faults and my (ci^ 
hies, You tax me with * prejudice 1 
there is nothing indeed more unw^or-? 
thy of a Philofopheri yet your nio- 
dcrn ones are the vay ftavea of k 
Vohairci himfclf w^s fhac^Iei^ ' and 
Klin^e^ with it. What but the moft 
iauridice-cytd prejudice, on the com^ 
parative view of the Pagan and Chrif- 
rianj^bilofophers, could exprefs the 

higheft 
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higheft admiration ctf iSteerite; jalrfd lk« 
deepeft Contempt ^thebthet^l ' 

VOLTAIRE, 
The Fathers, indeed^ juftly excite. . 
our contempt \ but I know no biafs we 
have dlfcovered againft them. 

AUGUSTINE- 
You avow your contempt of them, 
and many others do the fame, who 
know nothing about thtm; - To def- 
piiit them \i the mode-; . andi one . fool 
ediocs it to another- However,' one of* 
the fincfl: fcholars of modem times^ 
the accomplifhed Erafmus, was aot 
Mind to their trierit. The libera! mind . 
^d iinjb :gcnias of an Origen, .the; 
eSegancc of a Ladahtius or a Bafxl, abd.. 
the amazing et:adition of a Jerome, 
were not overlooked by him* .BotJeti 
t us 



U5 <nter on a compari^ri between the 
Fathers and Philofophers. Let yspitch 
on the Philofopher and Emperor 
Marcus Aurelius Antoninus, a cha- 
racter which modern times talk of 
with the higheft admiration^- 

VOLTAIRE. 

To the honour of modern times be ' 
it remembered. 

A U G 1:j S T I N E. 
AujRELius had a good heart, aad 
his foul was formed for the love of 
virtue ; but he had his weakneflcs ; foi- 
bles, that had he diftinguiflied himfelf 
as a ChriftiaU) would have furnifhed. 
fuch a fund of ridicule to the Lucians 
and Voltaires, that hischaradler would 
have been one of the moft contempt 

tibleion human record. . 

VOL- 
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VOLTAIRE. 
Ha ! how do you prove this ? 

AUGUSTINE. 
It only requires the wit of a Vol- 
taire to do it. For example, to begin 
with his political conduift : What more 
unworthy of afupreme magiftrate than 
that pedantry of benevolence with 
which he treated the iirft information 
of the revolt of Caffius ? Lucius Ve- 
rus, his colleague in empire, gave him 
the ftrongeft aiTurafices of it; but A^- 
relius was fo good*natured, he would^ 
not bdieve a word of it 5 and thus by 
his ill timed humanity gave the villain 
Caffius every opportunity to carry on 
his deligns. He was proclaimed Em- 
peror in the Eaft, and to crufh his 

rebellion coft no more than the livcs- 

of 
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of fome thoufands of the barmlcfs 
fubjcfts. 

VOLTAIRE. 

But what fovereign ever equalled 
him as a Philofopher ? 

1 WILL by no n^caias flip over bis 
Tvriting^. His writings 1 might a Vol- 
taire fay : what are -they ? What is wa- 
ller than to fixing together a parcel ij£ 
moral feotences which the Stoics were 
taught to chyme over, and which be-^ 
fore him had been thrummed ov/cr 
and over by Arianus and twenty more. 
As to his Philofophy, what is it? He 
^talksof the^foul, and of God; hut the 
one may be mortal for what he knew, 
ancj'the other he fairly reckons mate- 
rial : and to this his Supreme, he added 

an 
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^h inltitoe fry ofleSer ^ods, to who^ 

Hdis ^ WU3 conmiudll^ butrc^ng &» 

HDcifice. On the ^/>j ne^i, wih^n 

-ptfbUc f4c:ri£k*es w»^ ptfohibkc^^ W^ety 

cdifner of hd&houfe foioked: with in*. 

cenfe to his lares znd penat^u N^yi 

'4(Dat?4idmirafale Philofbpher imaginadii^ 

-could mtake gods \ and fbange iort of 

-ftuflT he <dibfe to make them of. li* 

Venis, his fdn-in-law and colleague in 

-tbeempite, wasoiie of tbemoft pro- 

tffigiteH&bamaefs in the Ragan wcirld. 

^-vch -thjtf diflbiute inhabitants tif 

daphne were aftoniflied '^^^^ te^idkof 

4ife lewdnefe. His wife's mother^thi 

•Emprefe Fa«ftina, and his own fifteV 

•Fa^/'^wcre his whores- 1 and poKbh 

"iSftiiniftered-by his Ipoufe sLueilla, our 

TliSklfophcr^s^-datighteri put an end to 

hialflfamous life* Yet of this wretch 
t • muft 
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tnufk the cuckold Antoninus make a 
god ; and the Roman fenate mbft aiBft 
at his Apotheofis. Fauftina, our Phi- 
lolbpher*s wife, the abandoned Fauf- 
tina, whofe adulteries were the jeft of 
the Theatre, muft alfo be a goddcfs ; 
and the youths fend the virgins of Rpme 
muft invoke her flirine at the celebra- 
tion of the nuptial rite. How ridicu- 
lous, how contemptible are this man's 
ideas of the Objed of divine worfhip ! 
For me to call his piety mere Atheifin, 
you might brand as the prejudice of a 
monk ; but I truft, a Philofopher, of 
your own complexion will have fbme 
weight with you, * " The Pagan wor- 
" Ihippcrs, iays he, thefe pretended re- 
/* ligionifts, are really a kind of fuper- 
•* ilitious Atheifts,and acknowledge.no 
* H i-'s Natural Hiftory of Religioiu 



" being 



^^ being that cqrreiponds to our idea of 1 
** Deity, (he (hould have added, which 
we have been taught by Revelation) 
** no firft princij^e of mind or thought,** 
Nay he adds, " The'teKgtbh of Mar- 
•* cus Aurelitis^ and Pfutarch is not 
** wofdiy:of die honotirablfe dcnonii- 
« nation of Thetfih :' thi creed of thefe 
** t^hllofepiie^ may bt ]^\y Wi to 
** carcludc a Deity, and to leave only 
^ attgels ind fairies.* For (hanie! let 
us heat nb more of thd df'^tht Aure- 
lius. 

v6ttAIlfE. 
Hfewrigi^eir be may hivi fwici in 
the abftraier. padxs of nbietaidiyBcs, 
his equanimity and clemency were 
truly divine. 

F A U- 



r 6« 1 

AUGUSTINE. 

So grofk weie his conceptions of the 
objed of worfbip, they are a diigrace 
to the name of Man. But this is the 
abflrufe path of metaphyfics : Alas, 
what will not prejudice ky ! His equftn 
nimity was indeed adniirable ; and let 
hkn enjoy the praife of iL But had he 
periecutiedany fe<3;of Philofophers as he 
periecuted the ChrifUans, every babe 
would have been taught to liip his 
name with dete(tation« 

VOLTAIRE, 

. The Chriffians were reprefehtfid to 
hiih as guiky of the wor£k crimes. 

AUGUSTINE,. 
Very true. But thefe accufations 
were fully anfwercd by the apologies 

of 
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of Jwftiife of the PhUoibpher Athena* 
.gorfs> rof. the elegant Melito^ and 
ApoUinaris, who prayed and intreated 
him to be convinced by examina- 
tion of the innocence of the Chrif- 
tians. But he was convinced of their 
guilt in one particular: They reviled 
'has rabble of gods; and to appeafe 
thefe, the Emjnte from Afia to Gaul 
finoaked with the blood of Chriftians. 
I burn with indignation. I think I fee 
the good, old Polycarp, the moft un- 
blemKhed chara£ter» the worfhipper 
of the Eternal Infinite Mind, accufed 
of Atheifm by the moft groveling 
Athpifts J and becaufe he will not wor- 
(hip and facrifice to the ftatue of our 
philofophicai Emperor, , condemned to 
the flames. Had he been an Indian 
Philofophcr who thus oppofed the bc- 
F 2 f^^^^^ 
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fettcd dfopef(Ht30tt ^ o^ Alexftnder^ 
how glorious would hh' name, have 
beeri araoTig men ! Btat Polycir^ wite 
a Chriflian ; and Prgudlce wHl allow 
him no honour/ 

. VQtTAIBE. , • 1 
Yet ilill mifiiifomiatiosi itoay he 
pitted in ^xcofe o£ tibe En^psroc* 

AUGUSTINE, 
The Emperor himfclf eftecmed it as 
the greateft diigrace to a Phibfbpher 
npt to be .duly, informed ; and he had 
every opportunity. . But Crefcens the 
Philofopher had his ear i Crefcens, a 
wretch addidted to the vilcil lufts; a 
wretch who trembled at the/thoughts 
of Deaths which as the greateft evil 
he procured for Juftin. Let us take 
> cpmparative view of Crcfoens iand 

Juftin: 
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Juftin : The one a flave to thcvilcft 
lufts i the other of the mofl; innocent 
life : The one a believer in the gods of. 
Paganifm, or an Atheift ; the other 
Ae vrorQnpptt of the£temdl Creator ; 
The t>p6 1hQ€kcd at tfie thought of 
death ; the other efteemiog hisfnar-' 
tysdofti as the greateft blUs, and tc lU 
kig the Eknperor that a Chriftian could 
lay down hi$ lifowith as much indif- 
ference as a Fhilofopher could put 
off his coats In (bortf the one a mod 
deipicable^ the Qtheir,; \^ith all his foi- 
bles ihzt an invidious pen ^ has been 
able to qolile&, a moft ejs:alfed cha« 
rafter, : 

;^ VViOtTAlRB. 
But Antonihiis flopped the perfe* 
catioi!i« It was never under his own 

* Middleton. 
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eye. The blood of a martyr was not 
ihcd within the walls of Rome during 
his reign*. 

AUGUSTINE. 
So modern prgudice has iaid ; but it 
has the 'misfortune hot to be true: 
•f* Valerianus, Peon, Hierax, Juffin 
Mar^r, and feyeral more were beheaded 
in Rome by his order; their crime, 
Chriftianity. Yet after ail, Voltaire, 
I will confeis to you that Aurelius was 
naturally of an amiable and merciful 
difpofition ; it was the curfed effei^ of 
his abominable fuperflition, it was de- 
votion to his diabolical gods that iever. 
made him ihed the blood of a ChriA 
tian. Your modern Philoibphers pre*- 
tend to afie€t the utmoft detefladon of 

♦ AiTerted by the JDaciers. f Cave. 

fupcrftition ; 
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fuperftition; human record cannot a& 
ford foch an example of it, as is to be 
£>and in Marcus Aurdius. See him 
continually on bis knees to his houib* 
hold idols : See him on the banks of 
the Danube ready to join battle with 
' the Marcomanni and Quadiy yet delay- 
" ing till he fulfilled the ftupid rites of 
fuperfUtion * s a couple of lions, with a 
parcel of herbs, flowers, and l^i^s, 
muft be dirown inta the fbeani^asTa 
• Sacrifice te the god of the river* Btit 
what was the (equel ? the flight of otkr 
Emperor, and twenty thoufand of his 
foldiers left dead on the fidd. On ano- 
ther time, when peftilence raged inevery 
' * . ♦ 

♦ Which were prefcribed by Alexander of 
Pontus, a miracle-monger, whofe name is 
traiifmittcd to pofterity, with deferved infiimy, 
by Lucian* 

F 4 «^'*y» 
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dt^» and the Barfatriaas yvciieceMfy lo 
ravage theempire, faehokLthe cootemp- 
tiUe fupeiftition of Antoninus^ Left 
ibme rites that were {idieaiingio the gpds 
ihodld be emitted^ he bnoo^ priefts 
and iacnficers from a)lpartt» with ihsjx 
whc^etrumpeiy of rites: Theperemo^ 
nies of Ifis^ which had, been prohi* 
l^tedby Auguftus, w^ce Fe-eflabli(hed} 
^< and be made no f^^nipk to adore a 
^^ goddef^f that had her temple dcf* 
♦^ troycd in the reign of Tiberius, 
** her ornaments bumt^ her priefts 
*^ murdesed» and her iokag^ thrown 
<* kitothe Tiber*/' And fo many were 
the vidims ihun on ^im occaiion^ that 
even the heathens jefted on bim^ and 
faid that if he returned viftorious thcrq 
would not be an ox left in the empire, 

t CafauboJi. 

Is 
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h ourPhiloibpber> who had no better 

idea of invoking the Deity than by re- 

courietoevery barbarousrite, left the be* 

loved one {hould be omitted ; is he to 

be compared with thpfe who are taught 

that God is a Spirit, and muft be wor* . 

(hipped in Spirit and Truth ? Let us 

hear a Plutarch curfing his gods; cur- 

iingthe pivineProvidence on the death 

of his fon. Let us hear the meaned: 

Chriftian in the iaoie afflidion : He 

docs not mourn as without hope; nay, 

foon as the pang of nature has fubfided, 

joy takes place 5 for he believes, that 

blefled are the dead which die in their 

Redeemer. What more exalted idea 

of God and immortality can the hu* 

man mind conceive, than is poireiIe(|r 

by the Chriftian ? and what more deC- 

picable than the Atheifm and bafe fu- 

perftitior 
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perftition of the Phildfopher ? Yef* the 
morfern Frcc-tHinker views the Pagan 
not only with thegreateft tcndcrnefs, tint 
with admiration ; while the divine phi- 
Idbphy of the Chriftlan entirely ef- 
capes his eye ; and dwelling with tri- 
umph on the human weaknefies that 
adhere tothe charadef s of the Fathers, 
he cx)nceives the utmoflt contempt of 
thele venerable names; and thus, ink- 
ing againft tlie light, our pretended 
Free-thinker, our modem Philofopher, 
bwxomes the verieft dupe and flave of 
prejudice. 

Often, Voltaire, have you been merry 
with my weakne0es, and have called 
my piety fuperftition ; and often have 
you called Antoninus divine. Had I 
ever been fb blinded with prejudice as 
this, the thought of it even now would 

fink 
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fink me down. You arefilent Let 
us look round us in this region of un- 
judged i^irits. Yonder in keen debate 
^are the manes of ibme Rabbins,* fonie 
zealous Mufliilmans, and fomc Gen- 
toos and Bramins. 

VOLTAIRE. 

Quarrelling whofe religion was 
the beft, I flippoie. 

AUGUSTINE. 

A CONSCIOUS triumph in your own 
fuperiority fparkles in your eyes, and 
your heart congratulates itielf on the 
abfurdity of the difierent dogmas of 
Religion. Let us indulge your defire, 
and go to join tbpm. 

. . • , .^ VOL- 
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.VOLTArRE. / 

\4 CHRi^.ti AN father with Jbiapioiis 
frauds, his jruraclcs and holyrciicks, 
will ^ompictc. the groupc. . 

AUGUSTI'NE. 
With the addition of a modern 
Philofopher. 

VOLTAIRE. ; 

If I am not miflaken> this is the 
ihade of a modern Gfieek r Let me afk 
J|im a ifew queftions. What Rdigion 
4i4 ypn prc3^> tffy friend ? 

G R.E E K. 

, : '- . '"^ j'r. . ■ . . , 

When * our little ifland of Samos 
belonged to the Greeks, I f eofxember 

* Far this and the following fee Voltairc'f 
DipiQok}t PbiUfophiqui. 

our 
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our pricft ordered me to believe that 
Agion pneuma proceeded only from 
^tiupatrou/ Wffen the Venetians 
took pofleffion of our ifl6, bur new 
Italian curate ordered me to fay^ that 
jigiQn-pn^Hma proceeded both from 
7ou patron and Houyou. And whoa 
the Turks came, we were ordered to 
cry out as load a* we could, Allah ilia 
Allah. For my part, I koew not at 
laft what Religion I was of; but I 
loved God with all my heart, and fold 
vm goods v,ery reafdnably. 

VOLTAIRE. ' 

And here comes an Arabian : Let 
me afk him- a queftion. What pro-» 
T(?fli>nh did you follow^ my 'good 
friend ? ^ / 

A R A- 
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ARABIAN. 

I TAUGHT Arlthmeticj Calculi* 
tioOj and Aftronomy. 

VOLTAIRE. 

And you were a good Muflulmaii, 
I fuppofe ? 

ARABIAN. 

i WAS. 

VOLTAIRE. 
And though you were a good cal* 
culator, you neverthelefs believed that 
Mohammed put one-half of the moon 
in his coat-fleeve. 

ARABIAN. 

What, do you even fuipe^ I was 
an In£del! 

VOL- 
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VOLTAIRE, 

' No^ rjo: I am very :^60dl plealed 
you (hould have all the. faith of Aba-* 
beker. *^ut hark yc, Auguftme^ idoet 
not this remind you of that blefled 
orthodox niaxTm, Credo ^ quia impojjibik 

AUGUSTINE. 

, Yonder Jewifh Rabbin will an- 
fwer you a queftion, or two : Do, try 
tim, Vo)tairc. 

VOLTAIRE. 
Well, my good Rabbin, indulge 
^e \yith an anfvver about Adam*i 
FalL ^dam fell, you fay:[ Gortic^ 
.Elcazar, . howdid that happen ? 

R. A B^ 
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RABBIN. I 

HAtb you never read the holy Tar- 
guihs and Talmuds ? The Pef»t?iseuch 
kdiairkndS) coitapared to them. 

VOLTAIRE. . 
Weli, ,but how did Adam fall f 

RABBIN. 
* God made him exceeding glorious 
and great, fo lofty that he could reach 
his hand to the moon ; and he ^d a 
majeftic tail;i fo long that he could 
fwing it from the river Eu{^rates ta the 
weft of Europe. And God faid in the 
nincty-feverith pfalm, " Worihip him, 
<^ all ye angels/' Michael and Gabriel 

♦ For this Talmudical Legenil, fee Pcrc 

Calmct. ^ 

did 



at the length of his faU , ref^&d to do it } 
wherefore he and his angels were dri- 
ven out of h6aven. ' 

- t DliDHttc^; tiiquire how the Devil 

^H^AR xpe out^ ^fficlp4fl hicaii^lf 

Wfis t€xnliqd'^.tbefwiflgingof A4^^ 

tail, i^nd hujmbly begged God tp a(t ie 

off,:, v^ch he.did j and Adja^m .being 

ipcnledof his ornament^: aqd^jmt tq 

great pain, blaiphemed his Maker, and 

therefore Was driven bat j6£ Paradiie ; 

at which time » God put ^19^ hand, on 

him» and reduced, him^ tp fix foot fl'a« 

lure. Then Adam made the Thirty- 
Q eightl^ 



VOLTAJR^- 

O PRECIOUS Theology ! But hark, 
iiow warn^l^ 9ikfb Genibos and Bra- 

nations of the god Viftnou. Co(tte» 
confefs, my good Saipt, you have now 
had time enough to fee the folly and 
eheae -6f tdl^us legfendsi fhi^^ iu-e 
atf of i pteiai'i^ltf » wiiy«d^Ksitlori and 
haBt ^a^ 'hl;tetohe:a{>pei!r lefi <^-' 
£iedbi(s-th3M ^hothef; come, t&ttk&i 
<ny goo*-Fathiii». ' • 

;•■ .: IAiiJflU.-a)T.LN.E. . .. 

' THrs', Vcattlte, fe-^ th^-^rftrtifgif- 
ment that mny thr6ii|;h aH your wtif- 

mgs. • t ' - ' .' .J 

^ ' ^' VOL- 



Bvf confeft, I %. 

First let us hear yonder iEade 
giving a ledure pW (he Newtonian Phi^ 
Igfophy. He is juft explaining Gra« 
vitation, and how by its force the 
planetary dance is fupportedj^ evexy 
planet r^ worlds! aiui a^a^^afuiu 

«... 1 . ^ . • • y . . . 

fwTounded with his |)lan«t8. 

VOLTAIRE. 

"bitM ^am I i* teawmf ' Q ik»*- 
tot^ didttwti^ifiepfopkot'dfDMiii 

Natuwl' ..■ i • 

• d'l • Atr-- 
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Let us alfo hear: ypPfl^/' NtuiflijI- 
man on the fame fubje(5t. The world 
is fupportedoff 4 ^eatrjeid hull's horn^, 
he tells his audience. One of them 
afk^ hifl), What fupports the bull ? , A 
grea£ ftoneV Arid what^ fupports the 
ffone ? Another great red buUl Arid 
what Tupports that tull ? You are an 
impcrlinicnt fellow, fays the Miifful- 
rtiii^ /'atid^ tairriiftg' t6 othJif^;'he' begins '' 
to defcribe the &6^Vens.'' 'fhe' firft' 
heaven is made of fteel, fays he, and 
the ftars are pieces ibftr^ftd," that hang 
ing9l<l€$ich«06^n»it2 md h^t£is 
ajgfJ5H*^l|f iU% hu^re^. tm»$SAggpt i 
than mount Sinai. The nextlxeaven ' 
is made of filver. — But enough of his 
nonfe^fe. Let us l;iea^ this Chineie, 

and 
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and'ithisi Indian/ r; PhaQlbf3ih«Ji;>lrhef 
world is not at all .iwfaidyj fi^ liM 
Chineie^ as the one-ey'd * Europeans 
fbolifhly imagine^^ it 'is^ah iRimenfe 
plain,and China is placed in the mfddlc 

of it.^=i-And it^^rids on the b?cl^' of a 

^f^ 'A Jo w<i\: V ^. '^^'•"*^'» -^ imov.' 
TortCife, lays the Indian. In ,(hort, 

Vpltaire, we might walk for a month 

in thefe .fegioai^i where /the foulu 

which fatfvv!^ not bee» jjii^fd A^l^r^l^in 

mography, and the fyftem of the uni- 
verfe. Now &>hfefi^ kiy Philofopher^ 
you have now feen tho-fplly aodfl^at 
of philosophical legends ; they are all 
of a piece, -all facinfeilf^V'^t^S only ha- 

• 'A 'isfe C^inefe nav^ a proverb; ffiattfe 
felveJhaVe^¥#^'^'e^V^'tfec^ 
allthien^bftteworWjTOfbltodJ^ v' 

G 3 bit 



t ^ i 

\at ihat m&m one appear Ic&cidicui. 
lent Aah aiiolhcr. > • 

VOLTAIRE. . 
]3y no me^s.-r-Does ^c ftoiy of 
dbe red bull's borns fuppo^g d^e 
worU} di^nive th^ fyftenx «if gravj* 
t^tionr . 

■ A9Q'USTM--it». •"■ 
Mosv undodbtedly k ^bes.— Be* 
eai)^ there ore a ttioafiitfd mbAinSties 
t^)6ot tbe'.quei^on, aB inuft bei3iket ■ 

r 

• Hy lib means, ' 



A V&WS ???*,£., 
iNPZfDl Hnd yet thisjs-^^. |rap4 
•rgui^eot yo^ bavf,uie4ag^ft ^llfj^ 
tiaai^. Kavenok your ivridngs in a- 

thoufand 
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thouiand iniHpfc^ jPfU-^QOted theab- 
furdities of various Religions, as a full 
^^rddt 6f tht'A^dflji crf'dl? ' And 
why muft not the faflW'*reaTOmrfgi3(b 
.applied to^b$ J»Ipwtc>m?n.pbaofophy ? 
Abfur^ in^ped ». lwclj,reafon^§^/nd 

whea thus^ ^'i^yg!?* *^.^ ^^^^.y^ 

vbuffelifare afmin^ 6f it. . 

^ .■ \ ' : ••• - --•'-' i. ■''I ' ■ •'■■ 

i^T ' die fiemttmH nSMf9iy 

^'^Aiinteyottt ^figWft aofds;- 

.. ,.\ :.> ■!■.'. ■■ ' • ■'•-'■ ■•' ■■ '•' ' ■ 

i DO thinl: i«4ibtf^ ttid ^dh a nk^ 
snore 48r|suii>aHd^eifini¥e one. Boeb 
defigft ifA^ ^fedigSh^ ; aiidis ^ier^ 
4i£fdreiM» bMtJtreeli ^a^ ^«^ ^Vi(> I 
aik no other data. 

VOL- 
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3tJT £>me philoibphers;iiayp denied 
both thefedau^ ,;. 

Wb have a Bedlam m tKe land of 

. . ii* ^ •"•'• • •' 

Ipirits for thefe gepiufcs, Yoiir Philo- 

fophcrs may talk of the want of proof 
till their lungs ftU tJiQ^r $ but there is 
fn mtcrnal feeling in ik4. breai^ of 
every thinking mftn^ ^tw fp^^ 
his will commands him tp ^fioEft tpiii^ 
truth of thefe data. The caufc of Re- 
ligion is mdebled to a ' Phflofopher of 
^fpur own> for enforcing this ai^u- 
went *. And . anpthef . of your: own 
Philpipphers, a moft iijdubitaWe *|pitr 
nefsr.on that fubje^> hi$ affiired us^ 

* hold K-~s, 

that ' 
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that- " Thetrfoft bpcn ii^^clfy is at- 
«• tended ilri^^F^rct drtJaS an^wm-t 
" pun&ion */', . >^ , . 

VOLTAIRE; 
But howjsyou]:s (^omparabletotha 

Newtonian dcmonftration, ? 

( 8,,. or^ .;: . - i '= •/ :..-. 

; -AIWGUSTINE. ' 
' THEJKiE ^ is dff largumeni againft the 
fubcko^ntj^i datum of Newton^ infi-^ 
wt^y inore^btileijfcim what has beca 
ft^vanqf 4 againft the di;&r^ce of good 
aodtevU^ What wili l^ecomeof titicNetw- 
tooJan phUofopby, if the reality of mo?* 
tion is difproved ? and you know what . 
•f- Zeno had to fay on that head. Nor 

, » |J.-^.,.^^*$ JJ^^ral Hiftofj of Religion- . 
- -^ See <Diog* Laert. in^wi Pynrh* Ed . Caf. p* 
694. AKhJLfJLti^ wA am^H urt' k. t. a. In Eng-^ 
life thu5. <• Neither is there motronj for the thmg 

have 
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^» jaatI](ti»atj(;ally>r^V!^ ' ' 

VOLTAlRt. ' ^ 
Common icnib rcfutciit. 

^^ • AUGtJSrtNE, 

I AM glad of' that. So all your 
beaded Kesi1i>BraademDiuftration ends 
in ^ appe^ to. common/ fcaofei; jaind 
ecmmon'ktdQ i$ v^ dertaltif ifliat de« 
%£» imp%es iMenigkniie) and ;4t)an 

cvit The creatioivimplies'ileifgii > tliat 
defign in^hi«cwi(ciom and oi^n^ijIoCtfncei 

tbe£e imply in&ule gbodnefs and ju£^ 

' . • ,.i ' . .-'^ ■ «. 

moved is either moved in the place in which it is, 
or in wbick iris not 5 but in the place in which 
Itl^ it ijs «pt moved, murxasiitbcaioaredin'the 
pkce im yi^hkh it i^. not ; tbci;e6>re thes^'. is na 

ticc; 
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tice; this, including the difference be- 
tween good^^^idetil, inipHe^^ the doc- 
triiiox>f 6in cetribitbaof reivards ind 
piaidnnmt&tQ jaotoral ^geotsi* 

VOLTAIRE. 

This is no more tbati Natural Re- 
ligion. 

y«u miftak?. 'Tis Revelation. Ti$ 
demohflrable that human reaibn never 
di&overed 4kat ohly bafis of Religlont 
the idte pf a« Infinite Mlnd'*» or 
dreasicd^ of Avecal of die Jkxtioi, of 
Ciondity^ 

VQLTAItjE. ; 
Your arj^ument reaches uai to oa6 
Jjajf pfyour Religiop, 

A U- 
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proof of tfaoiq pdm tvhkh actf aSi re«. 
dttcible to Natural ReligioD* 



r » 



1 DO. ''■''"..' 

AUGUSTINE: 

Well, let us viev^ that part of Kc-^ 
yeWion called Natural Rcligypa by it* 
(cjf.^ Its tntferable.de£k:iertcy ;4c»ion- 
ilrafees the neceifity of . ibme more : ft 
falls far (hort of the wiChes and anxie- 
ties of the human hearty it only faintly 
guefles, but gives no aflurance of |»r- 
don to repenting guilL A faint guefs 
will never fatisfy human anxiety; and 
an indifference fatal to morality will 
:j u cnfue. 
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enfQC. Here then . is demonftratioii 
that Chriflianity|J| fonndc^ on the 
wants of human nature^ and on the 
intereflf of morality. For other parts 
(Sf^rt Wfe have • Uemdhflfatibft, thdiigh 
nlit'm'afli^frna^ crtdU 

bTdi— 1 tftny \hef e ^ Was ^'e ver [ jfuch a 
riran^ '^i 'JfuM^;l(i^fefi' ^1 atdut hlih' 
is mere ftaion.' ' * ^ '^ 



--WitfATiibw P^-dmaiingf 



. zn 



I -AUGUSTINE. 

» ► » » 

CtoMfe ' 1k> irgumchfr; how do ^ou 



prove there -was fuch a Jtnan ? 



> 



:fi;,/!-^ 



VOLTAIRE. 

By the Roman Hiftory, and the 
cenTdfit If mankind. 

A Vr 
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A FEW hUlorianSi who Vjon^eSBt 
one another at every tuint talk of&dx 
a mai^. The two or three original vo* 
lumes that mention hinii for many hun^ 
dreds of yeacs lay unkpowQ in mo^- 
teries, where perhaps they were orig^* 
nally manuj&dured*. At laft they were 
found i and » few pec^plein ]^urope pe* 
ruiedthem; and as theie h^^^^noinciina* 
tion to doubt, they believed that a man 
called JuKus Ca(f«r jiad lived. Now 
let us fuppoie thattt^ preaching of 
Chrift and his Apoiti^s is domed. - 

* This is fcrioufly maintatncd by Pert 
Harduin. 
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LbT wifappitJb ife • -•' J.: 

. DiD' jpu ^?f S^ ^ dbunch f-^-'W-Ii 
not Europe ^vcred wkfa ^^Mo^ AM 
IS 9|^ th& '^url^ Eospirc covQr^ 
v^ith the ruiQS of- th^m ? . Doe^ aut 
Chri(^ian]|lf exi|l? Are there wit 

jhe %ai What i$ the infcj«»c^ ? , 

That there was ibme rcalari fiif 
building thefechurchfes- 

. A U/.GU S T I KS.: 1^ : ^- 

Let ti$ crace^tl^ itoafotf fii»m etn^ 

tttiy to century ; and to (Jo- this wehave 

the help of innumerable v^dumes; 

the 
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die hiftory and the laws of eveiy 
coantry mark out ]& progrcfs ; for 
every age, and every nation kfiown 
to that age, afibrd us documents, 
tni we trace it up to the Roman 
Lawr'and the Roman ^ 'Kftory it- 
iclf : From al! whith i^c wiH fihd, 
that rhefe churches Hvere *bAift in 

9 

confequence of the preaching of 
Chrift and his Apoftles. TKe reality 
of tH?s faO: being eftablifiied, every 
thing clfc'i^ill follow whidl the 
Cbriftian caa deiire* And to the 
proofa of this faS, how inferior, even 
nothing in comparifop, is the proof 
that Caefar lived !— and yet even to 
ddubt That i& a fin' agaifift common 
fenfe. Injuft fpoii' leaye you, .Vol- 
taire ;j ere I depart, tell. me what ad- 
.. i , vantage 



1 
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vantage dpes y^ur icpptlcal philofbphy 
propof9.. • 

VCytTAlRE. 
It gives the greafeft pleafure in ar- 
gurtierit. He that argues for Religioo, 
is like a per£bn cooped up in a fortref^ 
which he himfelf did not plan, and 
many of whole walls are we^ and 
ruinous 3 and if a breach is once madc^ 
his cauie is loft. On the other hand, 
the fceptic is like the aflkilant : he 
cho&s 'his gtound in the (^en field; 
and though battery after battery is dc«- 
moliihed^ it is nothing to him, he can 
raiie c^ocs diewherej and though 
again difpofTeiied, he is ftHl uncon- 
quered, fae can (till raife more *• 

* See H— — *s eulogy on the Author of a 
trcatifc on the Populoufacfs of Ancient Nations. 

H AU- 



' ACTGUSVtNE. ^ '' 
To carry on the allufion, let us {up- 
pofe the country people around are 
ruined by our aflf^ilant's building Co 
many batteries every wherf oh their 
grounds* 

VOLTAIRE- 
In that ca(e he is a confummate 
raftai. 

AUGUSTINE. . 

4<HP y^t b«ttst iA yoQt ifteptical 
PhSo4i>pber, vf^ fpi hia amoftment 
unnerves tht) obli^ttoo of twtj nicttHr;- 
lw|M At' pi^ty> <tn<l confiannids the. 
dij£bmfMQtn3tweesngoiodihd««D, bet-* 
tween.vi<;e »n4 VMtu6> wd.Aua im- 
hinges every bond of fbciety ? Wh«^ 
youth is lively and warm, and thfi 

judg- 
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judgment uninformed^ fcepticifm HaN 
ters every wiifh of debauchery. Witfi* 
out being mafter of one fyllable of the 
argument, hG^mahythOBfands are the 
profelytes of Infidelity! The autho^ 
rlty of i Voltaire, a.Rouileau, or. a 
H - " ■■ p is enough for th^m j and thus 
bigotry and profligacy go hand in 
hand : and often, when Death- 
approaches, thb c^ttafdice of guilt 
and ar tranfitiqn to the atoft abjed^ fu«* 
perdition coippktt tb^'4etefl^bl^ ahlt^ 
rafter. Such, Voltaire, arc your dif- 
ciples ! May the defign^ o^ your heart, 
at Ae aiirftol b^r, be fodiid irtftocent! 
I rtttire.^— Thd fhade cff a drffcbratedl 

modem ajiproaches ybti. 

■ -{i?^: AUgtrftJne.. 

H a Bn^^ 
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Enter STERNE tf;^^ ROUSSEAU 

ROUSSEAU. 

SiNC^ 1 retired with Porphyry and 
Julian, I have had a converfation with 
the Englifli Rabelais, who comes with 
mci defirous to fee Voltaire— 

STERNE. 

And to congratulate him on hisar'* 
rival in the regioA of ipirits . 

VOLTAIRE. 

Most excellent Shandy, your jm-c- 

fcnce exhilarates me!— I havejuft now 

been harraiTed and teazed by an old 

monk, who dared to call the Efprits 

forts of modern times the verieft 

(laves of bigotry and prejudice. 

STERNE. 
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STERNE. 
Rousseau has informed me of your 
converfation with thofe noble EJjprits 
forts of antiquity. Porphyry and Ju- 
lian; but I am furpri&d, that in enu- 
merating the arts and the arguments 
with which the moderns attack Cbrii^ 
tianity, fome principal ones fhpuld 
have been omitted by fo great a mailer 
of the fubjeift as Voltaire. 

Voltaire: 

There was a peevi(hncfs about 
them which diftreflcd me. But tell me, 
my Fellow-Philofopher, what capital 
arguments have efcapcd me? 

STERNE. 
Many : For example, modern * phi- 
lofophy fays virtue and vice are merely 
* Sec H 'scffays paflim, 

H 3 ^'^''*^' 
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artificial ; wh^ is vice in one age and 
country, is virtue in another, the dif- 
fcrencf lying entirely in habit of thinks 
ing: And further, the fpiritoffcepticifoa 
i«i.ft?cngthened by philoJCpphical pixjofa 
^»Wher? is no relation between «tufe 
and eff«fii that there i« no fuch thingaa 
body or cpkur * j 'tis all animpreffionxm* 
^ imagiARtion I i9 &firt» that men 
have no proof of their pwft exiftenc?, 

ROUSSi;AU, 

Bv this Philofophy it is iqfippflible 

for men te find a deroonftrative proof 

of any thk^ ; whence then do (hey 

find a proof tbat there i^ no proof -f ? 

♦Colour and ^beauty, according to ftri(Et 
philofophical truth, have no exifteace but in the 
mind of the percipient ; yet to us thcfe appear 
to be qualities of external objefts* Zord Jf— Jt 

t And accordingly I^rrho and his followers 

have 
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VOL^rAlRE. 

My ingcoious Sterne, I am not ig- 
'ftoiiint oJf lbi« Fbilofophy ; but w/r^ ff(?«f 
i will ccmfetfs to you, that I was si^ 
ihamcd to medtion it to Porphyry and 
Juiiao. . The.old vidgar vnjofdiiok* 
ing, called coninton {cnk^ ieemed to 
have fuch poifefGon of them, that I 
muft have flood their laughter a long 
wrhile, ett I coyld have brought them 
to adbrnire the mbcern reHni^ents oxf 
i^yrrhonifm. Befides, Porphyry v^ould 
have told me, that as the whole drift of 
this Philofophy v^as to proire the im* 
poffibilityj0f pppQfv we iieed oRly:to 
tjaro i|s orti^eFy Ofi k^lf, and the 

have fyllogized to fhew that demonftration is 

impoffible. See his LhTe in Diog. Laeh. Cafaub* 

Edit p. 6W. * 

* * H 4 whole 
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whde fabrick will fall to pieces, like 
a fchoolboy's caftle of car4s *. 

ROUSSEAU. 
I NEVER had patience to hear thefe 
ravings of Philofophy : The old non- 
ienfe of the Sophifh^ that a thing, at 
the fame tone, might be both tr^ie ani) 
falfe, is not more ridiculous. 

VOLTAIRj;. 
A Fii^E compliment truly to. the 
prefent age ! which fo much adipires 
this Philofophyi and the ingenuity of 
its great champiop. 

ROUssEAtJ.' 'M ; : 
That Philofopher ofteo' ' talks 
through his fle^. 'Ere;iow'his lalte in' 

* This was confeiTed by the Pyrrhonifts of 
antiquity. See the fame Edit. p. 680, 

his 
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his dreams has woefully alarmed me ♦. 
;^vcn afleep his voice is ominous. — 
Though an uhembodicd fpirit, Itrem^ 
ble for my exiftence; for, according to 
him, what perception is other than de- 
lufion ? But a ray from heaven, a fen- 
tence from the fon of Sirach, reftorcs 
me ; " What is fear but a betraying of 
the faccours which reafon offers/* 
And reafb^i clearjy tells us, that the 
hypothefis which depies the teftimony 
of the fenfes, and the difference of co- 
lours, referring all to the imagination, 
is the mc^ impoflible miracle. From 
wha(; agency does the perception. arife ? 

* See RouiTeau^s letters on his quarrel with 
-H-— c, wiiere he ferioufly tells the puMtc, how 
thai g^njtjemaxi*s talking through his fl^p a?- 
larrned and terrified him, 

What 
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ibphy* ftiat delirium of fceptidfin, 
which cdnfeiles the imprcfiionj aiid 
yet denies the reality of the oufe ; i 
cauie uniform in all ages, and among 
all the millions of mankind. And on 
this Philofophy muft webjuild a ftruc- 
ture of infidelity! Alas! what more 
like the foolifli builder who founded 
his houfe on the fand s but the rain 
beat upon it, the wind blew, and it 
tumbled in ruins 1 

VOLTAIRE^ 

When a comet appears, the natives 
of Malabar think that the Author of 
Nature has fent it on purpofe to prog- 
nofticate the death of their worthlefs 
Nabob : The good people of Conft^n- 

tinoplc 
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tinople imagine its only errand is to 
announce fon^e difafterto their city: 
The honeft inhabitants of the Swifs 
Cantons fancy, it has no other bufinefe 
than to portend ibme calamity to the 
Burghers of Berne ; while the Chac- 
taws of North America as wifely con- 
clude, thai it foretels the death of their 
Sachem, or a war with their neigh-* 
hours the Catawas. Nor are the fa- 
gacious Englifli — — 

STERNE. 
But what is the inference of all 
this? 

VOLTAIRE. 
A VERY plain one. You faid I had 
omitted fome of the arguments agaunft, 
Chriftianity ; and I have juft now 
thought of one. 

o STERNE. 
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STERNE, 
Wbli, Vvhat isit? 

VOLTAIRE. 

How diftant from vulgar ftupidky 
and narrownefs is the Philofbpher's 
doiSrIne of Comets I nor are the reli- 
gious creeds of the vulgar and of the 
Philofopher lefs different. The herd 
of every country think the little circle 
around them, employs the great at- 
tention of Providence, and that worlds 
muft blaze in thefky to influence ihdc 
infignificant affairs : In like manner 
they confider the Almighty as bu- 
fying himfelf from all eternity about 
their worthlefs fouls, ttow different 

the 
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the views of the Philofophcr I What 
an infinity of worlds in his eye be-ftar 
thebouhdlefs realms of Ipace ; and how 
liiiworthy of Almighty Nature is that 
partial, trifling, care of man, whicH 
the yulgar attribute to theii; God i 

STERNE. 

I AM afraid your Philofopher docs 
not VC& here, but is apt to be ts^ 
hiimble* 

' > ROUSSEAU. 

There is little danger of that ; 

Humility was never a virtue amoog 
Philofophers. 



, .,, . . STERNE. 



STERNE. 
He is Airelytoo humble who thinks 
himfelf unworthy of the care d 
Heaven* 

VOLTAIRE. 

Man is not ncgleded by Nature. 
How amply has flie ftored the world 
with necefTaries and luxuries! how 
lavifli. her bounty! When the gay 
butterfly has fipt of every flower, and 
has fluttered through his fummer, 
he lays himfelf down in. .an endlefs 
winter of reft. That it fhould not be 
always youth and fummer, how un- 
generous the complaint ! 

ROUSSEAU. 
I NOW underftand you. Your Phi- 
lofophcr, loft in contemplation of the 

amazing. 
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amazing, perhaps infinite, variety of 
the objedls of Nature s care, efieen^ 
human life the all of man. 

VOLTAIRE. 

And not unreaibnably. The vulgar 
siotion of heaven is extremely like 
the vulgar opinion of comets. 

ROUSSEAU. . . 
The vulgar notions are, indeed, 
highly abfurd ; yet the higheft idea 
-I can form of the Deity, does not ex^ 
elude his care for the race of inen* 

VOLTAIRE. 

Enjoy your idea with all my heart ; 

For my part, I cannot conceive that 

Almighty Nature, v^hich has infinite 

worlds to govern, is fo partially fond 

ef the earthen aninial mani as to 
T ^ raift 
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mifb lum to a being cf next rank t& 
IHWmty. 

STERNE. 

Bir the tenn Altai^aty Nature, 

your Philo£>plier$ often flip into the . 

idea of pervading a mere plaflic caui^ 

a Spinozan God; and bewildered m the 

idea of its gieatne^, die mind learns 

lf> ^ODtetiv) thf? hopes of Rdigion. 

..TOs.^xaifogop of their enlarged ideq> 

Jtbefejr^ fi»s,piodliieed manyathoi^ 

. .Rousseau. 
AI.A.S, how unphJlofophicaM Is it 

crawls^ 
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ctawls, In ks amazing complication of 
iibres> beipeaks his power and gran* 
deur. And fhall fuch aftoniihing pro- 
fufion of defign be difcovered in the 
f^nxiation of the moft worthkfs ani- 
mal, and -fhall the meaaeft agent of 
.tibe n^oral world be thought unworthy 
of hi^ care ? A fuppp&tion how un- 
worthy of an Intelligent Gaufe! In the 
brotc creattem Nature has providcfd an 
adequate fopply to every waijt j every 
i^petite has its object at hand i and 
f&a can laaihc na purpofe of their crean 
iSon lA^ch ^ un&hfwered by the ap- 
pointment of Nature. With man 
how diflfercnt ? Prone to vice, and 
furtounded With tepipfadon, hi^ life 
IS a fbuggle of ihoral agen<^; and 
that foul which can feel that there is 
fon:«}lihteg;bafe in vice, and fomctbing 
I 2 wble 
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noble in virtue ; that foul, amidft all 
its fellings, difcovcrsa tendency to mo- 
ral perfeftion j a tendency that can 
never ripen into perfcdiori in human 
life. Here then is fomethirig incom- 
plete: And fo far from thinking it 
unworrfiy of the attention of the Al- 
mighty to give a completion to thfe 
tendency of the human mind, that 
v^ere the blind earthworm, a moral 
iagent, I would pronounce it worthy 
of. Omnipotence to raifc it from ftagc 
•to ftage to angelick pcrfedlion. Expe- 
-rimcnt has proved that every plant is 
^contained . perfca in.tlic feed. The 
acorn contains tixe future oak in all its 
branching pride j and fliall Nature 
Vaife it from that diminutive ftate till 
its branches toingle. with the doqdsi^ 
and ihall the angel in the man be efr 

teemed 



teemed xinworthy of her perfeding 
care ? Hearken fo the Voice of Na- 
ture; analogy, the fureft interpreter 
of Philofophy, pronounces it impot-^ 
fil^le. : J , 

. VOLTAIRE. 

Now fcrmon is over, let me aik 
Sterne, * what other arguments againft 
Chriftianity have I omitted? Should 
he mention a good one, it would give 
me more pleafure fhan all that Meta- 
pbyfics have to fay of analogy, 

. . .STERNE. .' '/ " . 

You have omitted a very fuccefsful 
one. What' could be more efFe<5tual 
than to prove that Natural Religion, 
and Chriftianity arc at irrcconcileable 
variance ? - ^ 

I 3 - • ROUS- 
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' ROUSSEAU. 

r 

This were every thing. Woolafton 
has affeited, and imiced it is a moft 
certain conclufion, that no dodtrine 
can be of divine Revelation which con^ 
tradids thole clear and certain prin^ 
ciples of Natural Religion, which the 
Almighty has written on the human 
heart. 

Natural Religion confifts in tho 
belief of a God, and the fouVs immor- 
tality 5 without thcfe, particularly the 
laft, it has no exiftence j for in that cafe 
honefty has no obligation hut conveni- 
ence ; and vice is often extremely con-» 
venient to the attainment of worldly 
good, while many virtues have often the 

contrary 
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cootatiy ^fSsdi. Nolv if wc caii fmft 
that this pretended Revelation ISeaches 
the natural mortality of the foul, we 
have fet it fufficietltly at variance with 
rCatural Religion. Arid ihis'c6htlu. 
five advantage we have alreadi^'gaihed; 
and even by the afliftance of fome of 
the clergy, who very gravely call 
ihexnfelveS rational (Ihrijiiam^ 

You agrecatly furprtze ine.— I did 
not know this arguriient had gained 
much ground- - 

^T'ERNE. 

It has gained" mightily. Socinus 

lirfl; difcovered it; but m tia>s prefent 

age> a revefcn4 Archdeacpoi a very 

rational Ghriftian, telk u% that the 

I 4 nior-^ 
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mortality of the foul is alnioft demon- 
ftrated. 

VOLTAIRE. 
To be the doftrinc of Chrlftianity, 
I fuppofe. 

STERNE. 
Undoubtedx^y. Had you men- 
tioned this to Porphyry and Julian, it 
muft have given them great pleafure. 
Natural Religion muft now difclaim 
Cliriftianity, as no daughter of hers, 

VOLTAIRE. 

. You much miftake Porphyry and 
Julian 5 they would have told me with 
indignation, that they defired to know 
what philofophical arguments had 
been difcovercd againft Chfiftfanityj 
ihd not what jumble of opinions had 
' - ' . * mif- 
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mifreprefented it. Perjiaps, indeed, 
they might have wondered what 
induced the clergy to maintain a doc- 
trine fo difgracefiil to their caufe. 

: STER-NE. 
'T/s honourable to their caufe, they 
tell us, and gives importance to the re- 
vealed dodtrine of a RefurreSion. 

VOLTAIRi. 
Ai^ honourable importartce iiidfecd ! 
would Porphyry reply. If the foul h 
extipa atDfeath, a Refurreai&ni Isjti' 
the ftridteflrfenfe a iiew creation..* And 
what deteftableiidea does thiVgi^fte of 
the Supreme, to create a being, and 
impfeft en his mind a delufive belief 

c^'fofmtr exiftence, and then punifli 

or 
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or reward him according to that to* 
predion f 

STERNE. 

But the foul-fleepcr would fay, that 
It was no new creation ; that the foul 
wafr a quality which titOiained tfi a ftite 
pf dormancy* 

VOLTAIRE. 
And Porphyty would have faid, this 
i» UKJft egregious ndnfbnfe. If the 
Boiod is only a /quality refulting hom 
(orffrntnldoo, there can be od identity of 
mental beuig ; for the confttfuent parts 
of tbefe Qtgzm are not two bolirs to** 
gctbcr identically the fame ; and there* 
ft«rc what refults from them caij have 
»o continued identity, without which 

the 
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the doitrihe of rewards and pimifh* 
ments is a mere burlefque on tfic 
Deity ♦ Bolides, what idea have you of 
the refultihg quality of a dead body ? 
To fay fuch. uniiriaginable quality is 
capable of being endowed with con-» 
fcioufnefsy is as abfurd a$ to lay there 
is a tune in the aflics of an organic 
which is capable of being identically 
revived, • 

But this is appealing to Phiic^bphy, 
which thei fouUfleepor %s^ has tom- 
tWng t6 do wiA a matter of Revc^' 
latioD, Now,' could we wkh for hs^ 
pier concoflions? AH the abfufdities. 
you have mentioned as confe* 
quent of the foul's n^ortj^lity, onlji^ 
tend to difgrace that Revelatidv 

'. which _ 
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which teaches it. CouW we wifh for 
more? 

s 

VOLTAIRE. 

Wish, for more I Porphyry would 
have told me with difdain that this 
was all impertinence ; that the mor- 
tality of the foul, the happy contra- 
diiaioix to Natural Religion which you. 
boaft of, is no do<9:rine of the New 
Teftament, which contains many ex- 
prefs declarations^ and many certain 
ajKt clear inferences of the contrary ; 
that however many profelytes thefe; 
miiireprefejntations may bring over to 
the caufe of infidelity, this is, not 
defeating Chriftianity by proof and 
argument, which is the only infor- 
mwipn tliat could give plcafure to the 
si^nxioos minds of Porphyry and Julian. 

STERNE. 



STERNE. 
And with that information they 
might have been gratified. Has not a 
ScQttifh * Philofopher proved that the 
free ageficy of the mind is all a jeft, 
and the feeling which men midakc 
for it a meer delufion ; in (hort, that 
every thing, from the fhaking of a 
child's rattle to the fall of an empire, 
are by fuch* an abfolute necefSty as 
could not even admit the poflibility of 
happening otherwife? Happy Philo- 
fopher, who thus could trace the mo- 
tives of the mind, and fo accurately 
difcovcr their fource> how applicable 
in thy motto ! 

Felix qui paiuii rtnkm cogBofc&-e. taufitt^ ^ 
Atque metus amnes it inexorahili fatum ' > 
Suhjt'cli pedibusy Jirtpiiumque A^kerontis avarf^t 
* Lord K— s. ^^^ 
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One objedion indeed lies againft his 
fyftem, that it makes God the author 
of fin ; but the rapture that infpired 
him on the review of his glorious 
labours^ now alfo kindles my boibm^ 
apd puts his words in my mouth: 
** What mortals term (in, God pro- 
** nounces to be only error ; for mo- 
'^ ral evil vanishes, in fbme meafurc, 
" from before his more perfeft fights 
•* and as at the beginning of days he 
** faw, fo now he fees and pronounces 
** ftill that every thing is good/' 

VOLTAIRE. 

Glohious indeed ! A deep infight 
into human motive will prove an abfo- 
lute ncceflity, and therefore what men 
call fin J God accounts only errOr ; all 
wgood, and Chriftianity, a^ ufelcfs, is at 

laft 



1 
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laft philofophically defeated. My inge- 
nious Triftram, let us congratulate 
one another. 

STERNE. 

Not quite fo faft, Voltaire. I have 
mentioned three methods ol* attacking 
£3iTiftianity. Two of them appeared 
doipicabk even to, yourfelf ; it now 
remains for me^toexpofe the futility of 
the thirds The Scotchman has indeed 
new tdnmatcd the old lyftem of Df- 
mocntus and Anthony Collins, ^ 
has talked about the inveiliga<ion of 
motives j but he. has confounded phy- 
fical and moral necefSty j and from the 
want of fuch a liberty as even the Al- 
mighty himfclf cannot enjoy, the li- 
berty of doing a thing, and yet notdc>- 

ing it at the fanje inftant, has wifely 

con- 
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concluded thef;e is no . fuch thing as 
. liberty of volition at all. ^ 

VOLTAIRE. 

Are you doing his argument juf- 
tice ? 

STERNE. 

Yes, ftridly. Does not he him- 
felf ftate the cafe of chufing between 
two obgeds where the neceffity evi- 
dently refts on this point, that of two 
objeds one cannot chufe both, and yet 
rcfufe one ? I have juft now thought 
of an excellent argument to prove that 
a horfc cannot walk. 

VOLTAIRE. 
HA~Wfaatisit? 

STERNE. 
Why, becaufe a horfe cannot fly. 
My proof is exadly of a kind with our 

plii- 
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Philofophcr^ one againft the libwty of » 
volition; an argument whicli makes" 
even God himfelf a furd Being, and 
ilrips him^ of hid primary agency^ ^ 
by ihiaking him fubje<A to a fupdrioi^ i 
cauie. 

ROUSSEAU. ' ' 

But our author profefles to look 
up to God with reverence and awe, 
as the fountain from which the whole 

fyftem of neceffity flovvs. 

• - • ■ »' ' ' ' • '*. ' ..' 

ST erne: 

He may profdfs what he will : But 

either God enjoys perfeA liberty; or 

he does not. If he enjoys periedHI- 

berty, the impoffibility of doing and 

yet. not doing a thing, is no 'proof 

againft the reality of liberty. But if 

God the iirft caufe does ^6t enjoy li- 
K bcrty. 
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bertyt ti^ere Uacaufe pdor an4 iuperior 
tQthcfirflJ Owfc^ 
.Tbe, htHSiaft laieftrt, though 9^ dw 

tulsonalljr pants afiber laappincis ; vliich. 
is a ftrong philorophical prefumptiha 
that the Author of Native has alfo ap- 
pointed foiXLC. attainable relief, ade- 
quate to, this natural impulfe : But this 
. relief can .neycr arife from the fyftcm 
of necefCty. Tell a^ wretch iathe e^^- 
tremes of pain, that his torment is ne- 
cefiary, his mind wUl immediately en-« 
qjiiire, ,Why ? And if you can give no 
bettcrreafoa thai» that it wa§ abfoluteljr, 
fetelly, or, what is the feme, uncopdi- 
lipnally .^rcdleffins^edj, what horror, 
dcfpair, ^d det^ation^ muft oycxr 
^hcloa him, when he. , turns hi$i eyes 
oahis-GocJ. Frenzy and bUfphewij^ 

in 



hisbeft, his only refagCi. ^gaiaaiuft 
I admire the propriety of bur Philoib- 
pher's motto/ atid hioW- i^plic^Ie to 
Ms fydtem may it be tfras pdrapSsr^ed : 
** HAPPr is he ttrho can trace tKe 
*« caufes of tf^gs-uptoi fkil- aii^b^ 
•^ fblhte- trtcejfliiy; Ifc trMjflfes^'*^ 
*« his feet every terror, and Hheibtt <tf 
« death, andr i^ i^ fift^h for inexor- 
*f a^Id:^j: ibr whe^ tblngs'are at the 
*f,TWf(^-rh«can hatig)ji^lt*V J . ..^ 

: ihri wfaf IhouldjE^loibphftr^ W-jl^ 

i«strhef];4o aooounl ibv the 0i%iai4f 

«vi^ liviiafc it fcancdy n^ b6. &iii.tf 

4Sxi& .. BKbral ftviV%s aiir -fhiki&f 

{dkttr, vita&fs&^ ftam, the mow pedbft 

fidir of God* ^Oi as at the he^ 
K a "^S 



fi£ng.'of days be £iw, To .now liie-iees» 
■ and pronounces " IHIl, ** that every 
" Ain^isgood." ' '• . * 

:,t -ROUSSEAU. . . 

Yes, ajxd he fays too-rr-" As fpois 

J^ in. the, . jGjn's. bright ;orb, foy in, the 

.?• univcrfaif plan, fcattered evils arc 

•*':loft in.,thejbl;aze of Aiperabundaot 

''-■■ - ■' STERNE, -• •"'■- ' 

So,'' to carty on the allufionj there 

are no t^ils tb be' feeii by' the hakdd 

eye ; we rauft hivd a telefcope to 

WW ther^.~Mfcm1 — this will itfYer*" 

do.~Jll' tefl; you an an«date;. ,Our 

poet iCokvley. yaluied: hini&if n(% . a 

litde oh ihe virtu^! of -contehtmeat^ 

And -irondcrcd.'how fpeopIe-couJ^Mfei 

olherwife V but he forgdt that » c?veT^ 

body 



body ha4 fiot five hundred a year with 
himfelf. So fqmc of our Philoibphers 
from their elbow-chairs, amidft all the 
elegancies of life; very gravely p^qr 
nounce the earth to be a mighty 
agreeable (brt of a place, ind for their 
beart andlUood. canfiot ^nd out. the 
etil which fdme .'.folks talk- & ^MKh 
about. : * - ::j 

R O U S S E A U. 

A PbOK cbmplinsentr to the good-- 
lieis' of their iiearts, which (eemib 
litde a&ded by the groans of imiiecyi 
whsdi are'evciy where oi> earth to be 
heard; •:::.. , i ' \ , . r 

. STERNE. 

To he ierlous.-^There is one cvfl* 

wbi^h, were there no other, would 

K 3 render 
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tended Ac preM ^m ^ liomanhy 

mofthnpcrfeftMid moft urfiappys aq 
^vS the TOoft ^ecjAy fdt by Ae mdl 
amiable mrods^I mean, E)eath, 

.y^KJ^T^. are Ae mpft waW? 
laMs ihe moft fdfifli dnd <x>W? 

- . .SSif ERT dttng different. lie ivhQ 
newt 4aLn daink . of his owa death 
vntiioiit -a fcccef joy, wBl ^c otoft 
^tte^ly <fee1|, when die 4eac am»r 
panion of his life, the friend oC his 
^fbra, drops into the grave. How 
dreadfiil to fnendfliip' are the devaf- 
fations of 0cadi1 Hfow impeffefl: 

moft 
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muft it feel that fyftem^ which is liable 
to fb terrible an evil ! 

VOLTAIRE. 
But a reafon may be given fw the 
admiffion of death without impeadiiqg 
the goodnefs of God. A reverend 
Archbifliop * has done diis. Th^ 
hs^piottfa of his creatures, fajrs he, 
was Gods motive in creation. Now 
young pec^e have much mpre happi- 
nefs inlife than the old ; therefore &t 
the increase of l^ppine& it is very pum- 
per that the old fhQuld die, and make 
room for the young ; and therefore 
Death is not a natural evil. 

STERNE. 
A sKEfiJi at a Parfon Aill pleafet 

' ♦ Kine, Archbiftiop of Dubliiu ^ , 
K4 ^^^ 
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VOLTAIRE- 
'Tis UMCf a foolifh argument only 
betrays a caufe. I juft mentioned 
the Archbifliop's ^r want ef a 
.Mter. / 

;v ROUSSEAU. 

An Englifh Fhiloibpher has per- 
haps afforded a better one* Thofe 
evils Virhidi men are liable (o, may 
conduce t6 the happinefs of other 
Beings> ihvifible and fuperior to 

S T E R N 5. , 

O PHitosoPHv, how often haft 

thou been drefied out in the fooVs (:oat. 

Come> lay hold on thy rattle and bells, 

while I prefent you a fccne of human 
inifery^ 

VOL. 
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VOLTAIRE. 

Why, Sterne, will you be ftage, 
icene, and ^Ctors, all in one ? 

STERNE. 

Yes, for a little 'whilc^ Soppofe 

now here ilands Philolbphy with a 

fool's cap, rattle, and bells ^ and here 

pomes a pqor man carried pd a.ljjtc^. 

. J3y a fall from a houfertop, where by 

hard labour he was earning his family's 

fuftenance, both his thighs are brq^n, 

and his back disjointed* . See^ his 

wife and fix or fcven children, who 

^depe|}ded for daily bread on his daily 

labour, ibe them fhriekiag and famt^ 

in|; around him^ while he is awakened 

from a fwoon by the additional agony 

of the profpda of wanting food^ and 

already 



already he ^nks he hears his children 
crying for bread, Philoibphy no^y fteps 
^orth,. and Ihaking her rattle, " Halloo 
•' you, fays fhe, be content, I tell you ; 
" 'tis for the good of the whole that 
•' your bones fhould be thus pounded 
*« and fmafiied.^ The ptoor man is too 
tiuicih ab^jbed in mtiery.to f«gard her; 
t>M: one-of ^ fpe£lat(x^ %p6 f&cff^fd, 
•imdwith an-arcih look> "^ For cne good 
'^' 6f 4^ v^holc ! fays he 'J Whf the 
^\Do0iof^\l never get a farthing fi^m 
<*«^tes poor man; and what good, I 
** -woHder, will thetortureof his broken 
•*Tnnbsao -tothe whole?''* "There-s 
▼*ijidur%fiorafiCei'* replies F^hibfofdiy 
•{db&rlrehow likA'^^im.tmlQkciacMt^ 
-** there :are other beings fiipcrior to 
i^'mttii and his totmetit may conduce 
h^^to their ijappincfs.*' '* So one of kh^fe 
Lfi^iT^i beings. 
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^^ bcbgs, firjrs .fljc bllher, pufted llus 
^^ poor fellow from die boiifd-lop to 
^^ fee' vrhat wry fices^lie irould make 
^* for the good of the rnhd^e ! I m(h 
f « fuch a Whole as this were at the De* 
^' vil : Such a Uefled Company would 
f* reap great ^ood in the ho^omlefspit. 
^' But barkye,Mrs. Wiidom, doa'tiauod 
^' your fool's cap at me, but tell me 
f' how you prove' all this, and bow 
^^ can ifae ^bod of 'your Whole airife 
f* froqi an innocent 439an's toonent?'* 
ff O Sflf, replies Philpfophy, I coQ^fs 
f« this is entirely 4nconceiveable*/'Ha^ 
f^ indeed ! fays the other, then do you 
V pleaTe to walk off with your ratde 
^^ and hells, and give place /to this wor- 

• See the Origin of evil by S-— J— — - Efg. 
where this fyftem, and tJiis confeffion arc both 
(o be found. 
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'^ thy nuQ^ wha. is approaching to in-r 
.'« ftrod}; the' unhappy fvffirct in the 
:* fiUal. iiibimfficm and filial hope in- 
,*^ ipiced by Ridigion* 

VOLTAIRE. 

' Philosophy in a jfoors garb ! You 
imaze me. 

STERNE. 

Whbh your Geniufi^ -put fudi 

egregious nonfenie into the mouth 

brPhilofophy, the eye of juft ima-r 

ginatioil can behold her in nO other 

habit.' ^ 

# •■ . . ' , ■ ' ' ^ 

; VOhTAiiREc 

But you have not refuted the 
Scott^fli - Phaofophcr's <3o<arine of a 
fatal neceffity. 

STERNE. 
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STERNE/ 
I iiAYi^ already ieftited it b^ the 

the kbyrinths of pbyiical ai»d mopal 
iicccflity, ; fubjeas with wfeich men 
are not perfedly acquainted, let us 
come to the certain refultof the whole, 
to this fhort alternative, Is the Al- 
mighty Eternal^ * a- good or an evil 
Being ? Is he jperfedl or imperfcdt? 

*' Lord K— — s^s folutibn of how God t$ 
and'h hot the author bfnn, . is trulylremarliabk. 
The iitteatioa of Qbi and the finxiar^ .are diffir- 
rent, ^y$ he; whaitGod dccnees ** U^tp carjcy 
•* on the great a0d good dcfigns pf PrpyideocQ ; 
** but they (the Sinners) have no fuch purpofc 
** in view, nor any other aim but to gratify 
r*« thcirp,wn loftf aiidpajEons," An4yet, accocd- 
ii^g to our authpr'Sifyftjcm, the finnpr ean have nf> 



VOLTAIRE. 

An £ngli£& Philofbphery my Lorj 
BolmgbrGke^oofxfi^Sel^ tbat <be crtisuidn 
demoiHfrates Ms omnipotence j butke 
affirms^ fikewrfe^ that men con bring 
no philprbphicat proof of his good^ 

STKRNE. 
Tes^ Bbllngbroke fays fo^ and what 
then ? The perfe^ gooddefs of jthe 
Almighty Being k capable of as AtvSt 
demoAifaatadn as thaC two a&d two 
are e<|aal to four. Come^ my Pbi- 
tofopher, define me what omftitutes 
linevil being? 

intention luit what God abfoltttely deerect him 
to have, « ftdmitting/' to ufc hi9 own words, 
« the poffibilitjr of none other,** 

ROUS- 
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ROUSSEAU. 
It is a depravity, or wcaknc^*- - •^' 

STERNE. . 
And its a^ioa is two-fbU : £it!ber 
it purfue's fomc. apparent happincis . 
which in reality js not fuch j .or itpur^^ 
X fues an ungenerous happinefs by un* 
juft means, by^nxeaas that tf nd to the 
hurt of others. The firft inftance, the 
puriiilt of falfehappincfs, which is^irfi- 
plied in the definition of vice, is ut- * 
terly irrecoridlfeafetewithCmmfcicnce; 
a«Kd it ifr^ impb{!|ble, a cohtradtdiiiei^ 
iAt.t£rms^ tfcat dmniff&iMnQ&cuh -havcf t 
aimotiyefbf theTecond* Tbifuppofiu 
Ocniiif^otencer ctndd be w^uft^ %^ 
Mofltif%ri6\l *i H to fuupoflb: thc^Ab-; 
ix^l^tjiithr qtioft dfiteftable Bbing, '4i 

* * *Inbis*Lcttrc8p*tfarres; " ' 

Being 
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Bdhg ^cked without the poflibility 
ofmQtive. 

VOLTAIRE.' 

But cyU docs exift ; therefore the 
permidion of it is an impeachment of 
^e Almighty's gobdncfs. 

ROUSSEAU. 

Philosophy (hould be loth to fay 
fo. She will tell you that 

Partial ill is univerfal good ; 
and thft it is neceflary there fhould be 
fuch a link as man in the chain of be-. 
iBg, a link' between the Brutes and 
Angels s and therefore man is juft as 
perfcd and happy as he ought to be. Jf 
this link were taken away, the ftupeii- 
dpus whole muft be dcftroyed ; on 

view 



( H5 ) 

yld^v- of whkhi kindled into a noble 
ejf^u/iafmj Philofbphy exdaims. 

All this dread order break! for wfaooij^ 

for the^ 
Vile worm ! Oh madnefi, pride, impiety! 

STERNE. 

These are high-founding words j 
but after all, this Arabian tale is only 
vox et preterea nihil. It may be de- 
monftrated, that ttiany links of the 
brutal Creation maybe wanted, and 
are wanted in many countries, with- 
out all this dread order being broken. 
Wc can very eafily conceive that thou- 
fahds of (Ipgrees of aiigels might exifl 
widiout man. You cannot prove; 
nor even conceive a neceffity Why an- 
gels ihould be linked to the brutes. You 
produce the allufion of a chain; but 
X, «*1^- 
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fions pifeye nothing : Ahdlliow,- m'tfee 
name of wonder, isa^thkiif'of cdhti- 
mcd parts apjdicable to beings b£ in* 
dividual exiftence ? Again : If fuch a 
link as man is neceiTary, his mifeiy 
and guilt make him a fb:ange abfurd 
conneftive . between brutal tranquility 
and angelical innocence and blifs. Im- 
pierfedt happini:fs might become fuch 
^link,, but guilt coold^^have no ne^- 
^eflarypart in it. Again: If for the. 
fuppqrt of the whole fqcb, a link w ne- 
ceflaiy for one hour, it muft be nccejf- 
fery for cjver* But let the Spirit. <rf 
a poor [African utter his fcpjjp|?f jHo 
has hpard o^r difcoarfe>. ^ncj is, b^ca* 



1 



ul, ... O.jg^^^ 
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, JSnfer SPIRIT' 

:/:• i-.n» r:t,: A . ; . ■ 

i><^Ge^iy ^ the exiftence and bliis of 
angels I ,: i Jl ; , . , 

All this dread order breaks vile Wdrm, for 
the'ei' •' ' ^ 

Tei for ihe :' Yes^ fiicfhal Juftice will 
break it for me, ' ^ho died thQ Ipweit 
of roankiqd, and io tfie dee^^efl miieiief 
of flavery ! Oh, how fhocking^that 
plan of Providence which requires fuch 
vi^ms of mifery 1 But Tleave you to 
ypiukngtety^ and retire to yoadcr zr* 
g^pt.%lds« whe^ !^!t)^ i^y aqceflora 
1 4^lT«;^i;Hun4fi!r^t Jail the God of 
onr pou^^iy dflftr^y ^1 andTcftoce aU 
Njrtdre. 
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STERNE. 
Let that poor African teach yoa 
how abfurd is ifiat fyftem, which liip- 
pofes that the ukimsite ptrfedioti in- 
tended by God depeflds on ~thJ5 impir- 
fedion of the fmalleft part. 

ROUSSEAU. ^ 
. But Imperfedion exifts in man ^ 
and your argument, which confutes 
the Philolbphy of links, unavpidably 
leads back to the iyftem of abfotute 
neceffity.' 

STERNE. > ' ^ 

By 'no means. How do^i it inva-' 

lidate that cleareft of 'ill ^i-gthnents^ 

which demonftrate* »the '*^ddiwfe of* 

the Almighty ? If 6a die? t^rt<i"h&dd> 

' th«e 
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there is fome darknefs^ on the other 
there is the cleareft light. If we can- 
not perfedly trace from whence evil 
came, we can neverthelcfs demon** 
fti*ate that it did not' come from the 
almighty, all-perfed Being. 

VOLTAIRE. 

But his permi£ioQ is the iamc 
thirig. , 

STERNE. 
A ROUND alTertbn is of excellent 
ufe in modern Philofophy j but you are 
not aware what you muft prdve be- 
fore thi4.'ai&rtion is good for any thing« 

'VOLTAIRE. 
Prove! why it is a felf-evident 
truth. 

L 3 STERNE. - 
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.. STDRNE^ 

Softly, roy Philofophcr. You 
mwft prove, thjtt you are cxa<aiy acy 
qwaiptcd with the governpi^at of tho 
Supreme, before you fet . limiti.^ k^ 
and fay that permiilion is the ikme as 
hi$abfolute«£t. But the human under^ 
ftaoding caa form no adequate ided of 
the mode of his goverpment 5 the beft 
which men can fay is, that it cannot b^ 
involved in contradiction or abfurdity, 
You miift alfo prove in fiipport of 
your affertion, that the Alrnighty 
treats his rational creatures as toere 
niiK^ln^ or irrationals 3 yet ^his is s^ 
abfurdity which the hugian under^. 
ftanding cap clearly perceive; and 
therefore found reafon will never af- 
cribe it to the g;overnment of the ohi- 

nifpcnt 
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nliclcnt Almighty. Hence ariies the 
utntfoft probabUity that evil owes its 
origin to the abufe of free agency, 
and that it will have an end. But 
yonder Spirits who have been hearing 
our d^icouri^ieeoi anxious to give (heir 
opipions* This, Rou&au^ was an 
:Egy^t^an Prieft before the days of 
Mofes, 

ROUSSEAU. 
I LONG to hear him. 

. Firft SPIRIT. 

Alas ! has wifdom died with the 
ancients! Typhon by his daring revojt 
jgave birth to evil : The God Orus bls 
already bound him in chain^j and.wSIl 
in^ the end finally fubdue loxik and ref- 
tore all things. 
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STERNE. 
And this is one of the oldeft of the 
Pcrfian Magi. 

Second SPIRIT. 
Dreadful to the creation was the 
revolt of Arimanius; but the God 
.Mythras has overcome him, and will 
at the end of the great year reftore the 
perfcSion of both intelledual and ma* 
terial nature, 

STERNE, 
All antiquity- talks loudly of a 
golden age, and that the prefcnt is 
not the original ftate of Nature. Phi- 
lofophy may ramble through the 
limbo of Theory, and talk of her 
" links and the good of the whole ; but 
Reafon ever was, and ever will be 

ihocked 
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(hocked at the fuppofiridn, that man, 
who is born to mifery as the fparks 
fly upward, came in that imperfcfk 
ft^te from the hands of his Omnipotent 
Maker. Obferve, yonder old Britifli 
Draid, pointing to his mifletoeboirgh,at- 
fehts to the belief of the feftoratioft of 
Nature. This belief, Voltaire, has taken 
deep ^nd univerfal rotot in the moft 
ancient snd diftant nations, and is evi- 
dently to be traced in the grofler fables 
of Greece ^pd Rome, in the labours 
of an Hercules, and in the deliverance 
of an Andromeda. Here i^a ftriking 
proof of an Old Tradition that can only 
be afcribed to Revelation. How un- 
worthy of the Deity is the modern 
■philofophy of the origin of evil, which 
fays, that it muft forever exift; andhow 
defpicable when compared with old 

Tra- 
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Tradition! .Yiet.how gl<>iiwi$ above 
that^ and expUnatory of it, is Chrif* 
tianity, the fufifi of which is a.promife 
pf the final abolition of that liibperfeA 
fyft?o^> during which the whole crca* 
tion groafis under the ravages of Mii- 
fery and Evil, the cruel daughters of 
Guilt! Chrlftianity, thatealls forth the 
noblcH: defires and virtues of hun^anity, 
and afluresthemof incrcafing vigour 
in imn^ortal exiilence ! 

ROUSSEAU. 

While infidel Philofophy depreflcs, 
and reprefents them as vain meteorsi 
glimmering for a while, and fhortly to 
drop into nothing — I recoiled with 
plcafure how much I dcipifed mo» 
deru Philofophy. 

5TER.NE. 
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STERNE. 
And yet you went into enough of 
her fooleries. You only loved thcni' 
when they were of ycMir own beget- 
ting. You fcem low-fpirited, Vol- 
taire : I will endeavour to enliven youj 
gad irrftftt? your veii>f0r ridicule by 
prcfenting you an obje^Sl liighly worthy 
cif it, I will conjure up a Genius that 
vvjll prove any thing whatever, 

VOLTAIRE. 

What, will he prove that the moft 
improbable is neverthelcfs more than 

probable ? 

• . ' • ' « . . ^ 

STERNE. 
That is an eafy matter with 
him. Genius of Sceptical Philofophy, 

V o L^ 
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VOL T A I R E. 

Heavens, how he refemblcs one 
of my friends ! 

STERNEv 
Yes, he has a good honeft counte- 
nance, and doestiot want for learning, 
which he makes a dexterous ufe of, to 
prove or difprove as he pleafes. You 
know the monftrous abfurdities of the 
Egyptian idolatry : 

^is nefcit^^qualia demens 
Ej^ptus porUnta coht ? Crocodikn adorat 
Pars hac : Ilia pauet faturam ferpeniilnis Ibinty 
IlUc caruleoSy hic ptfcem fiuminisy illic 
Oppida iotd eanem venerantur — . 

P or rum et cepe nefas violarty <ic frangere morfu^ 
O fanifas gmtes^ qui bus hac nafturUur inhortis 
Numina ■ 

Birds, beads, and fifhes, leeks and onl* 
ojis were all adored by befotted Egypt. 

Now 
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Now would you think that thjs tnodgn 
idolatry was the fame as the Chrlfliaa 
Religion^ , their differcpce j^ing too 
frivolous to deferve attention ? - > 

VOLTAIRE. 
Be fure I could not. 

STERNE- 
But our Genius will prove it; 
Corne, 6pen, Mr. Sceptic. 

SCEPTIC. : 

♦ «* It is ftrange that the Egyptian 
"Religion, though foabfurd, fhould 
** yet have borne {o great a refemblance 
*' to the Jewifh, that antient writers 
** even of the greateft genias were not 
" able to obferve any difference betwixt 

* H-^ — 's Natural Hiflory of Religion. 

" tbem. 



**/i&^»^. For his-' very retnarkablb, that 
••both' '^Scitas and Suetonius, whert 
^ they mtnfioh that decree of the 8e-^ 
** nate under Tiberius, by^ whictt 
** the Egyptian and Jewifli. Profelytes 
*' were banifhed fron> Rorne, exprcfly 
" treat thefe Religions as the fame ; 
*5 and it appears, tha«^ even the decree 
<• itfrlf was fbufided on that foppofi^ 
" tion. Theiewife heathens obferving 
** fomething in the general air, and ge- 
•* nius, and fpirit of the two Religions 
*' to be the fame, eftcemed the dif- 
*' ferences of their dogmas too frivo- 
" lous to dcferve any attention." 

VOLTAIRE, 
IfB do€« i)ot mention the Chriilian 

Religion. 

STERNE. 
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STERNE. 

But his argument proves, that it is 
the fame-as the Egyptian ; for the wife 
heathens, to whpfe judgment heap- 
peals, have reprefented the Chriftian 
Religibn as the fame with the Jew- 
ifh-*. And can you conceive a grofler 
Improbability than that alt the banditti 
ipf Pagan Gpds, with all their caprices, 
lufls, and villanies, did, and do adu- 
ally ibmewhere ejtift? 

VOLTAIRE. 
' ^ i CANTTOT conceivci agroflfer. 

STERNE. 
]^^T. vts h«r wlwt Mr; Sc^ic f^s^ 

** And have confoundtd them together even 

in a decree of the learned Emperor Marcus 

Aurffittt* VideSeldcn. 

SCEP- 
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SCEPTIC. 
* ** If we examine \yithout preju- 
<* dice the antient heathen mythology, 
•* as contained in the poets, we (hall. 
*' not diicoverin it any fuch mon^* 
" ftrous abfurdity as we may be apt 
" at firft to apprehend. Where is 
" the difficuhy of conceiving, that 
** the fame powers or principles, 
** whatever they were, which formed 
" this vifible world, men and animals, 
** produced alfo aipecies of intelligent 
" creatures of more refined fubftance 
** and greater authority than the reft? 
** That thefe creatures may be capri- 
cious, revengeful, paffionate, vo- 
luptuous, is ealily conceived ; nor is 
any circumftance more apt amongft 

* H— e. 

" ourfelves 



<c 
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'* ourfelvcs to engender- fuch vices 
*' than the Hcenfe of abfolute authority. 
*«'And, iafhort, the whole mytholo- 
** gical iyftera is fo natural, that in 
** the vaft variety of planets and 
" worlds^ contained in this univerfe, 
^* it feems more than probable, 
*« that fomewhere or other it is really 
** carried into exescotion*" 

\ Thj8 is a large portion of faith, in- 
deed 3 and yet this gentleman was fo 
delicate in his creed, that he could not 
bring 'him&lC *o believe one word of 
divine Revelatimi; But come, Mr. 
Genius, what is the beft Philofo- 
phy? 



M SCEP- 
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SCEPTIC, 

Most undoubtedly the fceptical *. It 
is the fureft -f- guide to truth, and it is 
all a J heap of confufion. 

♦ Yet hiftory demonftrates the contrary. The 
following oSfenrations will ftand the fevereft 
tcff. ** No nation can profpcr without piety ; 
for where that fails, public fpiritand every no- 
ble fentiment will decay. The dofbrine of 
looking up to an all-rnling^Provtdence, and that 
of a future ftate of rewards and puniflunents^ 
rendered the Roman people virtuous and great. 
In proportion as thefe do^ftrines were weakened- 
by the falfe philofophy of Epicurus, the minds 
of the Romans were impoveriihed, and their 
maitly patriotifm was fucceeded by effeminate 
felfilhnefsywbiclv quickly brought them to con- 
tempt and ruin." Be/welTs Account of Corficar 

t See H c's Eflays paiEm. 

t See his charaSer of Biihop Berkley's 
Wtrkf, 

STERNE. 



* STERNE. 
Very well : And can men bring 
any proof diat the creation was the 
work of a Creator P 

SCEPTIC. 
NoN5 at all. There is no connec- 
tion between caufe and effed : And 
- befides, men can only argue from ex- 
perience 5 now the uriiverfe is a ^»- 
gufar effe^ * ; and therefore men can 
have BO experience how it was made. 

ROUSSEAU. 
This is fccptical confufion, indeed! 
But let me afk him. Have men any 
experience that, a work can be with- 
out an author ? 

ST ERNE. 
He will not anfwer your queftions. 
Sir. Tell me, from whence, Mr. 

♦ H e. 

M 2 ^ S^^P- " 
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Sceptic, do you derive thofc noble 
qualities, •' adlivity, ^irit,. courage, 
M magnanimity, love of liberty, and 
** all tlie virtues that aggrandiate a 
^' people r 

SCEPTia 
From a firm belief in the Fagaa 
Gods 5 for we are quite ** at our eaft 
^* in 6ur addreiSes to fuch gods, and 
*^ may without profancnefs alpirc to a 
<< rivalfliip and emulation of them.^ 
^^ One great incitement to the pious 
^ Alexander in his warlike expeditbns 
*' was his rivalfhip of Hercules and 
^s Bajccha?^ whom he juftly pretended 
•• to have excelled/' 

STERNE. 

And firom v4ience do you derive 

cowardice, abjeaiubmiflion, and the 

other weaknefl^s of the human mind ? 

': . SCEP. 
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SCEPTIC. 

* " From the reprcfentation of the 
** Deity as infinitely fuperior to man* 
^^ kind; for this belief, though alto- 
<* gether juft, is apt, when joined 
" with fuperftitious terrors, tQ fink 
^* the human mind into the Ipwcft 
^« fubmiflion and abafement," 

STERNE. 
Do you mean to infinuate that fu- 
.petftitious terrors ^re attendants oci 
the belief of tke infinite, fuperlority of 
the Deity? 

SCEPTIC. 

If you had read tht volumes I have 
written, you could not douht that I 

* H — -e. 

M 3 mean_ 
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mean (o. ^efidesj my prefcnt argu-r 
ment exprefly demands it; for, ob- 
ferve that the glorious virtues whicli 
I have derived from the Pagan creed, 
arifefrom this; the eafy familiarity 
with which one views thefe gods, 
and which made not only the Stoic Se- 
neca, but even the mad Alexander 
efteem himfelf as a better fellow than 
the beft of them. 

ROUSSEAU, 

• Sterne, I am fick of this Genius, 

• Have I UQ better joys in the world of 
fpirits than to hear the ravings of Phi- 
loibphy ? 

STERNE. 
See, I hjve difn^iflcd him. I myfelf 
xnuft now retires but Swift is at hand. 

J^xit Sterne. 
Eraer 
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Etttet SWIFT. 

VOLTAIRE. 

Oh my friend, your prefence has 
relieved me from fome painful qualms! 
You and I both wrote againft ChriC- 
tianity, and I fee ^ouare not damned: 
it is heaven to fee you* 

SWIFT. 

Indeep, Voltaire, I am not. But 
yrhat Demon poffeiTed you to imagine 
1 ever wrote againft Chriftianity ? 
My heart burnt with indignation a- 
gainft the madnefsof Fanaticifmandthc 
ihamelefs corruptions of the Church 
of Rome. In my Tate of a TtS 
I employed all the artillery of my wit 
M4 ^S^^^ 
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flgaipft thefe. But is that writing a« 
gainft the Chriftianity of the New 
Tcftament ? No ; it is defending it, by 
expofing the nonfenfc and trumpery 
that audacioufly afTumes that facred 
.name, .Never in my moft unguarded 
.mirth, when I laughed at fuperftition 
cr fanaticifm, never did I, blend them 
with the idea of manly Religion or 
true Piety, There is this charadler-^ 
iftical difference between your writings 
and mine ; I carefully diftinguifli, and 
only laugh at bigotry and folly. But 
if you mentioh an abfurdity of a Pro- 
feffor of Religion, Religion itfelf is rc^ 
prefcnted as the caufe. If you men- 
tion the ridiculous pretence of a crack- 
;brained Bramin to Revelation, Reve- 
lation iii every idea of it is treated with 
a fl y but obvious contempt. ; This is 

the 
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the Ipirit that breathes through all your 
works. In mine, in innumerable 
placies I have eameftly argued for, and 
witnefled the deepeft regard for Chrif- 
tianity — my heart ever deipifed an In* 
fidel! 

VOLTAIRE. 
But I died a Chriftian. 

SWIFT. 

Died, alas! flying for refuge to that 
idle Popi(h trumpery which my writ- 
ings have fo juftly ridiculed. 

But tell me, Voltaire, what was 
your chief motive for infidelity ? 

VOLTAJRE. 
. The love of Truth and of Virtue.. 

SWIFT. 
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SWIFT. 

Anp from reading his works, Rouf- 
feau, what would one thinjc was his 
method of fearching for thefe god- 
defies ? 

jiouss p Ai;. 

By the mafs, a very odd one ; 'twas 
like fearching for fun-fliine in the far- 
theft corner of a coal-pit. 

VOLTAIRE. 
You would have been more fcverc^ 
had you faid, 't\yas like fearching for 
found rcafon in the works of Rouf- 
feau>, 

ROUSSEAU. 
To befurc, burlefque andmifrepre- 
fentation are excellent guides to 

tfuth. 

VOL. 
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VOLTAIRE. 

And the vagaries of theory never 
loie iight of reafon ; witnefs when yoti 
fent your pvipils to the beaflly Hot- 
tentots for e4ucatIon and morals. 

SWIFT. 
And did thefe motives you preteqd 
to, Voltaire, did thefe didate your aq- 
f o\int of V amour Socratique ? 

ROUSSEAU. 

A MOST deteftjible depravity then 
pofleiTed him, to 'give it the gentlcft 

pame. 

VOLTAIRE. 

And what detcftable depravity pof- 

fcffed Rouffeau, when his heart fwelled 

with 
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with rancour againft his well inten- 
tioned bencfador Mr/'rt— e ? You 
ktok angry, my Philofophcr of the 
Mountains 5 but pray talk of any thing 
you pleafe except perfepu^ion. , 

ROUSSEAU. 

Good heaven ! does the Author of 
Candide dare to pretend to thb love of 
virtue ? Was there ever fo daring a 
burlcfque of the juftice of Providence! 

VOLTAIRE. 

. What nobler part than to ridicule 
jfiiiperftition ? 

ROUSSEAU. 
To burlefque the prinpiples of the 
pureft Theifm, the belief in God's 
moral government, is undoubtedly an 

excellent cure for fuperftition. 

VOL- 
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VOLTAIRE. 

And can yovr believe I was ferlous 
when I wrote Candidc ? 

ROUJ5SEAU. 
WhAt a pity is it then, that you 
had not chofen a motto frorh Solomon's 
proverbs ! The fool who throws fire- 
bands, you know, pretends it was 
only in fport 5 but others are ferioufly 
hurt by his amufement. -*- 

VOLTAIRE. 

. And no doubt your j^mk, of fell* 
nurder is well €alcul3te4 t» l^rOflKHJi 
Ac good af lw<J3»an fyck^ I / : 

ROUSSEAU. * 

Self-murper is in fome cafes .t^Mf 

^^ateof tbe^noWeft foelipgs'; It.i^ 

often 
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often the dernier reibrt of the greats 
efl minds; and it adds a fini(hing 
luftre to the firft of the Ron^an names. 

SWIFT. 

Every cirGumftanc^ I deny^-^But 
before we came to moral argumenta-* 
tion, let us view what fort of luftre 
Self-raurder has caft on the firft of the 
Roman names; alas> when the fad:s pafs 
in review before us, we ihall'ierioufi/ 
wonder what has bewitched the world 
in admiration. Let us behold the 
children and friends of Cato, apprefaen- 
iive of his purpofe^ with the tendereft^ 
afFe£tion entreating him to continue 
among them as their guardian genius : 
Unmoved with their tears, he anfwers 
them wJth reproach and rage, and by 
force drives them frppi his prefencc. 

In 
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Ift the fcuffle an aiFedionate flavc pffe^ . 
fumes to give his affiftance, but has . 
his teeth knocked down his throat by 
the enraged Cato, who foon after be-- 
came hi^ own executioner ; and ftill 
cruelly deaf to the entreaties of his 
friends, who would have drefled his 
wound, tearing up his bowels with 
his hands, unworthy of Philofophy, 
he expired with all the fury of a wild 
beaft dying under the ipear of the hun- 
ter. 

VOLTAIRfi. 

But if there isfbmeth^ng detcftablc 
in the rage of Gato, thereis fomething 
truly ludicrous in the deliberate affair: 
of Seneca's prompting his wife to the 
virtue of Suicide* Our Stoic was above 
feventy when Nero ordered hini to be. 
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bkd to death; his wife was abdu£ 
twcnty-fcven ; yet (he muft voluntarily 
die along with her old hufband ; and 
for what reafon do you think ? Nay, 
I could defy the Cumcan Sybil or the 
witch of Endor to difcover any pther 
than that it was mighty fine to do (o* 
Awful as theicenc of death is, I cannot 
help fmiling at the thought of the old 
pedant repeating his moral ientences, 
while his young wfe, pale and gafp- 
ing, was putting them in praftice by 
bleeding to death. 

SWIFT. 
The merit of an adtion is only to 
be eftimated by the fentiment which 
gave birth to It. Marcus Brutus is 
one of the admired Romans who died 
by felf-murder. Let us hear what he 

fays 
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iliys* \^as his motive: "I was cdgaged 
" I know not how, fays he, into an 
** opinion which made me accuie Cato 
^^ for killing himfclf, as thinking it an 
" irreligious aft againft the Gods, nor 
" any way valiant among men not to 
" fubmit to Divine Providence, nor be 
^' able fearlefsly to undergo whatever 
" may happen. But now in the midft of 
•* dangers, I * am quite of a diiFerent 
•^ mind j for, if Providence fhall not 
" difpofe of what I now undertake ac- 
" cording to our wiflies, I refolve to try 
"fio further hopes, but will die -f." 
' He '" knew not ■ how he came to ima- 
gine it was irreligious not to fobmk tQ 
Divine Providence J and if Providence 

♦ In a converfation with Caffius the evening 
before the battle of Philippi. 

f Life of M. Brutus. 

J^ would 
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Would not immediately give Um fuc* 
ccis, he would fbb himfelfi And is 
diis, John- James, is this the language 
of a great itaind ? 

ROUSSEAU. 
I DO not argue for Brutus. I only 
affert the poffibility of circumftances 
in which Self-murder were virtuous. * 

SWIFT. 

In every inftancc it is cowardly ; &r 

he who does it, does it to avoid fome* 

thing which appears to him more ter-- 

rihle than death i fomethtng which 

.jhe dares not face» Neither is it the 

di^^e of nckHc feelings. What can 

be more bafe and ungenerous than 

. Cato's fortifying himfelf againft the 

* Rpufleau in hi$ £Ifi£i vindicates felf-mur- 
der^ his part in the following coUoquy is there- 
fore in charadler. . 

aQe£tion 
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aiTeaion of his children and friends ? 
If you have one friend that loves you, 
what bvt the utmoft ba&neis could 
bear the tfought of his weeping oyer 
your ftlfrnaurdered corpfe ? 

ROUSSEAU. 

But the cafe may happen where 
one has i)o friend* 

S W I P T» 

Welj. ; I will take you iipon 
your fureft ground, upon which eyen 
Plato would fcaccely have attacked 
you. I hold felf-murder utterly un- 
lawful in whatever condition we may 
jfind ourfelves, though not a tear will 
fall for us, though every hour comes 
Ioad?d with anguifb, and though hope 

pxay ieem fl[)Ut out at every avenue. 

N, jtous. 
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ROUSSEAU. 

Gracious heavens ! did the God 
of mercy intend any of his creatures 
to be unhappy ? No ; let us think 
more religiou^y of his difpeniations. 
In the conftitution of humanity, it is 
impoffibic but that evil muft be. 
Againft this evil, when become too 
preilingy God has afforded a remedy : 
He has given us the means of retiring 
from under its prefTure j and furely in 
giving us the means, he could not 
purpofe to withhold the power. 

SWIFT. 
It is thus, John-James, you de- 
ceive yourJelf and others. Yoii tell me 

that becauie God has given you a fore- 
finger, therefore you are allowed to 

employ . 
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employ it in pulling the trigger of z 
piftol applied to your own head. 

ROUSSEAU. 

Once more, I £iy, that Infinkc 
Mercy cannot infift upon my unhappi*- 
nefs^ cannot difapprove of my endea* 
vours to deliver myfelf from it. 



SWIFT. 
Of lawful endeavours, John- James. 
JBut here lies the argument s and by 
attending to this, vee fhall approach 
nigher tofbme conclufion. You ima- 
gine the lawfulnefs of the adion Ef- 
ficiently implied by your propofition, 
that 'God cannot intend the unhap- 
pinefs of his creatures. The propo- 
fition we allow; but if God does 
not intend their unhaj^ihefs, ^nd if 
N 3 mifcrx_ 



I 
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mtkty IS iiiflii3;ed by his hand^ how da 
you provcthchwfiilnefiof withdrawing 
from updcr his corrcftion ? God in- 
flidls mifery cither from motives bcnc^ 
relent or malignant } not from malig- 
nant fiirely^ for that, to ufe no other, 
CDntradids your own argument of hit 
infinite. goodnef$« If .then he inSi€t$ 
from benevolent, your crime of felf^ 
murder is aggravated by folly and in- 
gratitude. This is no uncommoo ar^ 
inent, J6hn- James j but for that rea- 
fori perhaps you have defpifec^ dr over-* 
ipofced it, 

ROUSSEAU. 
Permit me to fuppofe a cafc 
SWIFT. 

Sun»o$E any cife^ tbe aigttmcnt 1?!^ 
rttami and it is particiilBrly p^rvctSi 

in 
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in you to bold out againft au argu* 
mcnt which proceeds upon your own 
propofitioQ ;. for if God cannot infiid 
but upon benevolent n^otives, ow 
hc^pinds and not our miiery mufl: 
be ultimately intended. But put the 
cafe ? 

ROUSSEAU. 
Suppose a man fallen into irreme- 
able calamity. 

SWIFT. 

I UNDERSTAND you ; but your fop 

^fition cannot be allowed ; for how 

can any man know that his mifery tf 

irremeable ? Every day is witnefs to 

the moft unexpected turns in human 

aflfairs. Had I converied with you on 

«aMh>iwouid to havfforgedan arguoienc 

winch mtoft haw touched you^ as rf 
N 4 insLti 
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man of humanity : How fhould any 
man knovv^ but that in cutting himfelf 
off from Society, he has deprived 
numbers of happinefs, in th^ effefi- 
ing of which, he might have been 
one day employed as . the inftru- 
ment ? 

ROUSSEAU. 

But when all the mark? of God's 
wrath and difpleafUrc are upon me, 
how do I know but that God may 
intend to make myfelf the inftrument 
of hi$ punishment, and that in with«» 
drawing from Life I only execute his 
wUI? 

S W I F T. 

You a|k> How do you know bu| 
%t Qpd \yiU? to mak« yovi the inftyp* 

mem 
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ment of your puniflbmcnt ? But with 
me, John- James, the very doubt would, 
be an argument againft the commiA 
lion of the aAion ; for if it may be 
wrong, it is furely the part of a wife 
and good man to avoid the perpetra- 
tion of it. Befides, if you are con- 
vinced that the hand of divine punifh- 
ment is pouring out the vials of its 
wrath upon you, it is enough ; be af- 
fured the Almighty knows the exadt 
mcafure; nor by any fuggeftions of your 
own, liiggeftions prompted by a moft 
criminal impatience, think you can 
aiGft him in the execution of his wilh 
Again, fuffer me to your qucftion to 
oppofe another : How are you certain 
that it was not his will to make the 
prolongation of your life your punifh-^ 

jnent, and that by ruihing out of it, 

you 
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man coold decide upon his own^ 
damnation, it was the traitor Judas ; 
yet if we confider him as putting a 
period to his term of probation,, we can. 
have little doubt but that his other 
crimes were aggravated by his final a<ft 
of fclf defhudian . Wore you a Chr ii^ 
lian, I fliould tell you, that )rour bcft 
arguments were no other dian thet 
fuggeftions of the Arch Deceiver, fa 
ihut the gates of hope againil th& 
wretched finner, and to turn him 
from repentance. As to your rhcto-^ 
jrical flourifh of die furgeon and rotten 
limb, though a mighty favourite with 
the gentry of your opinion, it may 
ferve for an allufion, but no further. 
The furgeon knows upon certainty 
and principle, that the limb muft ba 
amputated 5 but what is your evidence 

for 
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for thinking that you arc never mone 
to be an ufeful member of £xiety, 
becauie at prefent you arc not fncb ? 
Butiuppofe, what, indeed Ihave id« 
ready denied and diiproved, that a 
man could be abfoktely certain tb^ 
his calamities were only Co terminaie 
in the grave ; what then ? is he there- 
fore to blow his brains out ? is there 
noheroiimin patience? or is a filial 
acquiefccncc to the Divine Will an 
unreasonable duty, which may wi^ioat 
guilt, be refufcd? Leave it to die 
Atheifl to a&ert thefe ; but let us on 
•the. principles oi Theifbi conclude, 
that ^^ Suickie %n any circumilbDce is 
*^ rebellion againft God/' 

ROUS- 



[ ^90 ] 

ROUSSfiAU. 

By your conclulion^ I obferve^ you 
only pretend to argue upon my prin- 
ciples ; but how would you dii^xrove 
the lawfulness of felf-infliiSed death 
to one who denies them ? 

S WIFT^ 
Whv traly I fliould not attempt it. 
To tell a fellow who acknowledges 
no God to fupenntend on earth, or to 
reward or punifh beyond the grave, 
that the difpoj^ of his life is not in 
his own hands, would be a hopeful 
piece of buiinefs indeed. For how 
could I think of evincing the illejgality 
of an aSion, when the ground upon 
which the proof muft be built is taken 
away ? One might tell an Athcift, that 

by 
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by the prolongation of life he ini^ 
pofliMy refcrve himfelf for better ciiv 
cumftance^, and that by fliortening 
it he mght deprive his deareft friends 
of fome happine^ which it might have 
beeii his fate to promote^ But aia9» 
diefe arguments^ which applied to 
the .Chriilian> who has many move 
powerful motives to perfevere in nd>l3r 
bearing his fufierings, muft have th^r 
doe eflfedt^ to the Atbeifl will be mens 
mockery. For upon what reaibhing 
on his principles could yotiihcwthat 
a month's prefent and certain mifei^ Is 
to be uiidergone for a twelvemonth's 
future and uncertain pleafure ? Or 
how would you evince that dbe happi- 
ne& of the Son is well purchaied by 
the mifery of the Father ? The Irifh- 
man*s blunder would in hisca&iie 

ftria 
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ftri£l rcafoning ; ^* What has Pofterity 
" done for him that he (hould do fo 
** much for Pofterity?" To feci 
his prefent mifery, he has only to 
caft his eye around him; all is dark, 
coinfortkfs, and heart - deprcfling ; 
ivhile to encourage him in pcrfc- 
verance he is to look into the re* 
mote regions of poffibility, and ipy 
out: fbme uncertain light glihimering 
upon the utmoft verge of it. If he is 
willing to forego his chance of happi- 
ncfs, what (hould hinder him? You 
might here flourifli . I know, a voire 
Ja^oHf upon the godlike generofity 
of that Hero who braves certain ad- 
verfity upon the dilinterefted and glo- 
rious views of being one day inftru- 
mental in the happincfs of his firiends 
an4 country. But alas, my friend 

of 
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t)f human Nature, where is this ge*. 
nerous Atheift to be found ? Muft 
we look for fuch heroic generofity 
among men whofc prihciples tend 
immediately to extinguish every gene^ 
^ous purpofe of the breaft ? 

• - ^ -ttOtrSSE AU.' ' 
Votf would leave then a gloomy 
countrynwin of your own to put in 
pradtice his principles, and blow his 
jbrainsout upon the firft' unlucky bet 
or rainy day ? 

S W I F* T. 

Certainly, if I could not perfuade 

him of the 'fallacy of his principles. 

If a man wfll drink of a poifoned bowl, 

what help for the confcquencesof the 

, infedion ? 

O Jl o u s- 
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ROUSSEAUi 
So you would coolly recommend 
ielf-murder to an Atheift? 

SWIFT. 
On certain iimple conditions I 
would.— I would only require him to 
produce demonftration that there is 
neither a God nor an hereafter. 

VOLTAIRE* 

Yet, as I faid at firft, felf*murdcr 
even in an Atheift is a crime againft 
fociety, 

SWIFT. 

Of prejudice to ibciety, youfhould 

fay. What is ibciety to an Atheift when 

his connexion with it is at an «id ? 

An Atheift by his principles is bound 

to 
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to AC duty but felf-intereft^ apd if he 
negkfis that is accountable to none j 
and therefore, an Atheift by his own 
principles can be guilty of no crime. 
And here, my Philofbphers, let us 
remark the wifdom of Shaftefbury and 
Monteiquieu, who to promote the cauie 
of virtue would deftroy its conne^on 
with, or dependence on, the belief 
of a Deity ; nor let us forget the jq^ 
ticc of your fdend Bayle's ailertion^ 
that a communis of Atheifls would 
jjiake excellent members of fociety, 
much better ones than thofe who havt 
fome miftakes in Religion^ and there- 
fore arc apt to quarrel about it» 

VOLTAIRE. 

Bavle was a glorious luminary^ 

he fpent his life in the fearch of truth, 

O 3 though 
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though unhappily, by his own cod- 
fefiion, he always found error *i 

SWIFT. 

And now, John-James, though 
to be inconfiftent you know-^'g^ dHrt 
Philofophe^ though abfurd ingenuity 
is admired on earth ^ yet in thefe re- 
g^nsit meets the contempt it deferves, 
and is here 

DipMbififcm fntdUr formofa fupernc : 

Either di&refore ceafe to acknowledge 
/die providence and goodnefs of God, 
or ceafe to defend felf-murder, which, 
even on the principles of Atheifm, is 
in every circumftance a cow^idly ac- 
tion ; for, again I repeat it, he who 
does it iSes from ibmelhing which to 
him appears fo dreadful diat he dares 

hot face it. 

.. * Voltaire. 

Mean 
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M^an while, Voltaire, let me afkyou 
« few queftions. Would you like that 
your condition ihould be the fame with 
that of Moha]l)med ? 

VOLTAIRE. 
God forbid it ! 

r 

J8WIFT. 

You amgze me.-^Have hot you ex- 
tolled his Religion as inipiring the 
fineft morals and the nobleft ipirit of 
w devotion, and often too with a com- 
parative iheer at Chriftianity ? and are 
you afraid to tajce your eternal portion 
with the author of this glorious Re- 
ligion? , - 

yOLTAlRlir 
O Swift, I know Mohacppied's 

charadlen His pretending .that Gpd 
O 3 rewarded 
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rewarded his iervices by a permifSon 
to commit adultery i nay, tliat God 
ient the angel Gabriel with a Koran^ 
ordering one of his friends to ddiver 
up to his brutal luft the dear loved 
wife of his bofbm) is fuch impiety 1 
never was man guilty of deeper. I 
know alio the luftful and cruel diipon 
fidon that his Religion infpires**—- 

SWIFT. 
You knew this, as indeed yoa muft, 
and yet extolled that motley Religion, 
Yo*ir want of fincerity will do you no 
good» How would you like the con- 
dition of your ^eat Confucius*^ 

'' VOLTAIRE, 
There was no fuch perfon^ There 
might have been fo^ie old Cliinefe of 

that 



< 199 ) 

that name^ whofe leilbns of hmefty 
were admired by a rude and ignorant 
age^ but who was as different from 
our idea of the philoibpher Confucius, 
as old Jupiter the ruftic tyrant of Crete 
is from Homer's Jove: both were the 
fiction of ages* 

SWIFT, 

And both of them were improved 
on the ideas that in diff^ent ages were 
borrowed from that Revelation which 
you would reprefent as eclipfed by the 
perfcdl Confucius. 

You feem h^py, Roufleau ? 

ROUSSEAU. 

The love of virtue that ever in- 
ipired my bofom now fills me with 
joy. Befides> I died in the chcarful 

O 4 hopes ^.^ 
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hopes which are affi>nied by the Soa 
of Maiy, whofe godhead my wrkiDgs 
have acknowledged. Gbd i$ good^ 
and Virtue muft be joyful } the ftudy 
of my life wa&tb Write for Virfufe, and 
I was periectited for it. Bdfides^ let 
the. errors of my Ufe.be what they 
may, I will boldly approach the Su-» 
preme, and tfell him, ** *twas I wrote 
^ Emilius/' a work which I truft will 
wipe out the faults of niy whole life*, 

. ^ The following are Isls worjs, fpc^^king of 
Jiis Emilias,' ■ Life% (ff jugez Xfous-memes^ 

Malheur a vous, jiy durarit ceiU leSfure^ Uofre cceur 
ne benit 'pas cent fois Phemme v&fueux li ferme^ 
qui ofe injli uin atnft lei humains. Eh ! comffieni 
me refoudrah'k i^ujiifier cet ouvrage ? Moiy qui 
trots effacer par lui les fauUs de ma vie entiere ; 
mdi^ fui fnefs les maux 'qu*il tffatthr en compenfaticn 
de ceix'quefai faifs\ Ihoiy quiy flezn -de hr^mce^ 
efplre Wjour #r/, Jugef$^rime^daignejvgerdan$ 
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SWIFT. 

You have talked much of Virtue, 
'tis, true; But what think you of Chrif^ 
tianifm ? 

ROUSSEAU. 
That fuch a fyftcm fhould have 
been contrived by the authors of the 
New Teftament, is more impoffible 
than all the miracles it contains *: Yet 
there are fome things in it which no 
j-ealbnable man can believe *♦ 

SWIFT. 
Where there are fuch evident 
flamps of Divinity, whether is a hum-? 

ta clemence un homme foible ; fat fait k malfur la 
ttrrcy mats fat publii cet krlt. What deliriun^ 
of arrogance and felf- conceit ! Alas, poor 
^oufTeau ! 

f Both aflerted hy Roufleaa. 

We 
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ble acquiefcence in what appears diffi«- 
cult, or a pert refufal of the whole be- 
cauie ibme parts are above his com-* 
prehenfion ;' which of thcfe parts, I 
fay, is beft becoming a man in his firft 
and dark ftate of exiftence, called hu- 
man life ? 

ROUSSEAU. 
Uni>oubtedly the humble part. 

SWIFT. 

Yet this you refufed. Did thehea-* 
dien world ever produce a perfed fyf- 
tcm of morals ? 

ROUSSEAU, 

No. 

SWIFT. 

Does the New Teftament prefent a 
perfed: one ? 

ROUS- 
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ROUSSEAU. 

Most glorioufly it does ; and my 
Vrritings have acknowledged it» 

S W 1 1^ T. 

And your writings have endeavoured 
to undermine the divine authority of 
the New Teftament, Cicero afks, 
*^ Where is the Philofopher that lives 
^< according to his own fine precepts ?" 
The Pagan world confefled there was 
a nameleisfomethlng wanting to make 
the precepts of Virtue fink into the 
hearty The New Teftament not only 
gives the moft perfe(St iyftem of mo-^ 
frals, but comes with an authority 
which Philofophy can never fupply* 
What fervicc then have you been do- 
ing to Virtue by endeavouring to dc- 

ftroy 
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Aroy its fureft fupport, the authority 
which Revelation prefents ? And 
Tvhat icrvice to mankind to return 
them to that wretched condition of 
which Cicero complains ? As to your 
boafted Emilius,what new tic have you, 
tlicre added to any du^ ? \vhat new 
iTiOtiye to any virtue ? I fee you would 
mention the education of children; 
alas { it is theory that in many cafes 
can never be bnnight into pradtice^ 
and in .others is as abfurd as Locke's 
propofal for mothers to teach their 
children the Latin tongue. Beiides, 
are you certain there is no evil confc- 
quence would arife from your fcheme ? 
The human hreaft earneftly pints af- 
ter certainty, and where the princi-* 
pies are fixed/ Virtue is moft vigo- 
rous s but does not your Emilius re- 
commend 
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commend Sceptifm ? and W doubt 
is to wither the nerves of Virtac.-— 
Alas, you are filent! — ^Wbere now is the 
prefumptupus appeal to the Almight}^ 
*' I wrote Emilius 1" Alas^ it will 
check your triumph, when at the 
awful bar of the Supreme, yon are 
reminded that Self-murder is one of 
th virtues you have recommended. 

ROUSSEAU. 

You had your failings — ^pity mine- 
that appeal was the heat of delirium.— 

swift/ 

I BELIEVE it ', and happy for yon 
if the Judge find it fiich. ' I will now' 
tell you what I have fome reafon to- 
think will be your difFerent fentcnccs^ 
which at this time will not be fiual. 
Voltaire, you have called Bayle a. glo- 
rious 



[ 206 J 

rious luminary, and faid that he fpent 
his life in the fearch of truth, but al- 
ways found error. Among the caverns 
of yonder valley he is now condemned 
to fuffcr the puniftiment of perverted 
talents. He is (lone blind, and is fur-^ 
rounded by five or fix hundred ghofts 
of illiterate peaiants, to v^rhom he fre- 
quently harangues. He has been about 
feven earthly days examining a block 
of marble to find whether it was lead 
or gold. At laft he thought he made 
the important difcovery : He called the 
ruflics around him, ^nd produced his 
arguments with all his wonted learn*^ 
ing and fubtilty ; and ftill inclining to 
the bafe fide of the quefiion, fumming 
up all his proofs^ he confidently af- 
ferted that the block was lead . Heard 
you that burft. of ruftic laughter and 

Jeer ? 
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jeer? His audience have undeceived 
hin3,and he now fufFers from their con- 
tempt. Near to this glorious luminary 
will you, Voltaire, for fome time be 
placed. You will often drink of a cup 
filled from the River of Forgetful aefs; 
your former biais of foul and all your 
wit will ftill remain, your death only 
will be forgotten .Thoufands of the Phi- 
lofophers of antiquity will daily attend 
you; their attention will pleafe you, and 
your humour as wont will ridicule the 
follies of men -, but, true to your for- 
mer felf, though the abfurditicsof fu- 
perftition awake your fatire, it will _ 
inftantly transfer itfelf to the religion 
of Meffiah, and blending it with the 
trumpery of jarring fe<Ss, you will 
drefs it out in the moft Judicrpus, even 
odious garb, as the weaknefs, the 

folly 
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folly of Tiuman nature* But your tri- 
umph will not be long. Touched by 
an angel, your delirium will leave you, 
and Chriftianity, different from your 
piiSure of her as confummate beauty 
from fouleft deformity, will appear in 
the /implex munditiis of the New Tef-* 
tament. The contempt with which 
the Philofophers will treat your un- 
fairnefs will wound your foul with all 
the fever of fhame j and while thus 
the days of your life are repeated, the 
prefence of Roufleau and his Gover- 
nante, the Journalifts de Trevoux> th^ 
Abbe Des Fontaines, and all you have 
ridiculed on earth, will addfcorpion ftings 
toyourpunifhment by their witneffing 
the detedlion of your mifrcprefenta* 
tions, and joining in the contempt they 
deferve. The cup of Forgetfulnefs 

wiil 
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wiH again be adminiftercd to you, till 
every day of your manhood is repeated, 
and till every mifreprefentatxon, and 
evety inipiou^ and immoral fentiment 
which your works contain, have re- 
coiled upon yourfelf by expofing you 
to ridicule and ihame; and till, laftly, 
your account of Vamour Eocratique 
come fort^h. Here Ridicule will with- 
draw her Jeering fmiles, but Indigna- 
tion will burn in every eye Aat be- 
holds you, wl^ile fculking from rqgipn 
to region you will vainly endeavour to 
wipe out your fta^in. This, Voltaire, 
ere the final ;day will be your prepara-» 
tory punishment : may it be purgatory 
tool 

for ^ou, Roufleau, a beam from 

leaven ftole acrofs your foul at the 

hqwr of djeatb ; yet 9X certain periods 

P will 
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will you be doomed to wander the 
esirth. At the evening hour an angel 
wjU take you to where the youthful 
and gay aflcmble in the Tavern: You 
will there hear your works praifed, 
and virtue on every tongue ; but you 
will alfo fee their hearts : There you 
will fee the efFeds of your works— ^ 
a contempt of revelatiohi and a vague 
partial idea of virtue without any hold 
on the heart. As the wine inflames 
them, blafphemy and a plaftic God 
will furnifh converfation^ Revenge 
will darken the foul of one, Luft will 
boil up in the breaft of another, and 
a fretful gloomy, impatience of difap- 
poiptpient will brood over the felfifh 
haind of a third ; till ifluing out, the 
morning fhall behold one plunging 
his fword in the bofom of his friend, 

t^nother 
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another ftcalitig to the embraces of his 
benefador's beloved wife, and another 
applying a piftol to his head, cruelly 
rcgardlefs of the tears of his friends, 
or of the anguifti he is bringing on his 
aged Father. 

kOUSSEAU. 

Heavens, how you amaze me! 
My works tecommend no fuch 
crimes. And have not Chriftians done 
the fame ? 

SWIFT. 
Baptized people have <Jone them 
all. But never did one who adlcd 
under the influence of the CJhtiflian 
philofophy proceed to thefe enor- 
jnaities ; for its divine authority be-, 
lieved implies the grcateft reftaint ; but 
P ^ where 
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where you have made that authority 
defpifed^ the human pafHons are 
much too ftrong for the vague and im- 
perfect impreffions of virtue which the 
beft human philofophy leaves on the 
heart. And if felf-murder,as you affirm; 
is in any cafe whatever allowable, what 
is to hinder every individual to ima- 
gine that his own petty difguft ♦ 
amounts to the allowable cafe ? For 
one's ownfclf muft be the only judge j 
and to allow onefelf to judge in fo im- 
portant a cafe^ a cafe where Paffion fits 
umpire^ what is this but to open the 
ilood-gates of deftrudion upon man- 
jkindl O Voltaire, O Rouffeau, what 

♦ The celebrated philofopher Zeno thought 
the aching of his finger amounted to the alh>W* 
»We cafe, and accordingly hanged himfelf. 

a heaven 



i 
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a heaven have you loft ! Had your ta- 
lents never been employed to wound 
the intereft of Piety and Virtue, what 
ierenity might you now have poffefled ! 
But had your abilities been exerted In 
enforcing the obligations of Virtue,and 
in unidng her to Piety, her genuinb 
mother, from which vain Philoibphy 
. would often fet her aftray; how ex- 
alted would your blifs have been ! 
While perhaps roving from paradife to 
paradife, from ftar to ftar, with what 
cxtacy would you have looked down 
on the planet earth, when warmed 
by the thought that future angels were 
there ripening in every godlike endow- 
jnent under the influence of your la- 
bours.— But enough j — ^you have loft 
this heaven, and one of you in parti- 
cular with very different feelings muft 

caft 
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caft his eye on the earthi — And when 
the earth (hall be no more^ when the 
laft Judgement fliall arrive, would to 
God the innocence of your hearts may 
appear s and may it be allowed as an 
alleviation of the evil coniequences of 
your writings I 
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